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ABSTRACT
 
 In Thailand, the present state of the cultural landscape is the result of the recent period of 
development influenced by foreign cultures, especially the industrial development under the 
paradigm of the capitalism. This incorporation of the foreign cultures conflicts with the 
traditional culture that has long developed in harmony with the regional environment. As a result, 
the present ways of life are now conflict with the traditional culture, and the highly urbanized 
and industrialized landscape replaces the natural landscape. This thesis has asked if landscape 
architecture can become a tool for reversing the impacts of modern industrial development and 
halting the capitalism that causes the imbalance between human consumption and the natural 
world.
! Despite the non-sustainable development, there is traditional culture that has persisted 
into the present. Gathering culture is the traditional practice that took root in Thai culture and has 
long been coupled with self-sufficiency agriculture that was the major culture in the region 
before the influx of foreign cultures in twentieth century. This culture is a visible landscape 
architectural practice that demonstrates the deep understanding of ecology. This traditional 
custom can be a landscape architectural tool for overturning the impacts of modern development 
by reintroducing the sustainable and resilient ways of life into Thai society.
! The purpose of this study is to record the the cultural significance that is changing in 
relation to the landscape change in Thailand. The suitability of this cultural practice to the 
attached landscape can be used to raise the local awareness of environment. It has implications 
for the state-wide policy concerning development. Moreover, it is important to landscape 
architects, who deal with the cultural context in practice, to understand the potential value of the 
culture that is always interwoven with landscape architecture.  
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INTRODUCTION
Culture of Cultivation
! Culture and nature are interwoven. When one changes, the other likewise changes. And 
this is cultural landscape. The terms ‘culture’ and ‘cultivate’ originate from the same root.1 They 
both refer to the human act of nurturing. Each references the growth either of abstract knowledge 
or of plants. That equivalence suggests the close conceptual relationship between human culture 
and the natural environment or landscape.
! Traditionally, culture and cultivation developed closely, starting with hunter-gatherer 
society. Early humans learned to live adaptively within existing natural contexts. Food is one 
form of cultural response to natural landscape. In keeping with that idea, one motivation for this 
thesis research is the saying “You are what you eat.” That common phrase suggests the direct 
relationship between food and life. At a communal level, changes in landscape and the loss of 
traditional knowledge related to food are reflected in our changing habits of eating.
Gather, Glean, and Garden2!
! “Gardening” is a way of modifying the landscape in order to produce food for living. In 
contrast, “gathering” is a way of living within the existing condition of natural landscape. 
1
1 Culture is “the arts and other manifestations of human intellectual achievement regarded collectively.” The origin 
is from “Middle English (denoting a cultivated piece of land): the noun from French culture or directly from Latin 
cultura 'growing, cultivation'; the verb from obsolete French culturer or medieval Latin culturare, both based on 
Latin colere 'tend, cultivate'. In late Middle English the sense was 'cultivation of the soil' and from this (early 16th 
century) arose 'cultivation (of the mind, faculties, or manners).” from http://www.oxforddictionaries.com/us/
definition/american_english/culture?q=culture
Cultivate “[with object] prepares and uses (land) for crops or gardening.” The origin is from “mid 17th century: 
from medieval Latin cultivat- 'prepared for crops', from the verb cultivare, from cultiva (terra) 'arable (land)', from 
colere 'cultivate, inhabit” from http://www.oxforddictionaries.com/us/definition/american_english/cultivate
2 Garden “[with no object] cultivates or work in a garden.” from http://www.oxforddictionaries.com/us/definition/
american_english/garden?q=garden
Gather “[with object] brings together and take in from scattered places or sources by collect[ing] (grain or other 
crops) as a harvest, or collect[ing] (plants, fruits, etc.) for food.” from http://www.oxforddictionaries.com/us/
definition/american_english/gather?q=gather
Glean “historical gathers (leftover grain or other produce) after a harvest.” from http://www.oxforddictionaries.com/
us/definition/american_english/glean?q=glean
“Gleaning” is a form of gathering that depends on some conditions of modified landscape and is 
limited to the specific condition of the post-harvest season. 
! Traditional cuisine always represents the landscape via all the gathered ingredients that 
are local to the region. Each dish tells a long story of them from the landscape. Gathered food is 
an indicator of the change of the land. However, “gathering” is problematic and has some 
conflicts with capitalism and modern development. The situation is that the tradition of gathering 
indigenous plants is now declining. The deep root of the problem is modern development. The 
loss of traditional knowledge, the disappearance of indigenous species due to the change in 
landscape condition, and the overexploitation of wild plants due to fads and fashions in the food 
industry are problematic situations caused by poorly conceived development. The result is 
change in landscape, a landscape that will never return.!
Area of Study
! The interweaving between nature and culture is significant in the cultural landscape of 
Thailand. As made evident in traditional culture, Thai people learned to live harmoniously within 
their local ecosystem. Ecology always included humans, and traditional culture was based on 
landscape variety. Food was one of the direct forms of relationship between culture and 
landscape. Traditional food in Thai culture had directly taken from nature by gathering, along 
with cultivating.
! Thailand, a country in the mainland of Southeast Asia, was formed from diverse ethnic 
groups. The region is very accessible, since the location is at the mouth of the Chaopraya River, 
close to both the Atlantic Ocean and the Indian Sea. That location attracted traders from all over 
the world. Except for that trading culture, which was under the control of foreigners, native 
people in the region developed the sufficiency culture that became the foundation of Thai culture 
after the nationalization in fourteenth century.3 
! The kingdom of Thailand was originally situated upstream along the Chaopraya River. 
Wars in the region resulted in several relocations. The present capital, Krungthep—known in 
2
3 Sujit Wongthes. Bangkok : The Historical Background. Bangkok : Dream Catcher, 2012.
English as Bangkok—has stood on the banks of the lower Chaopraya River, in the Bang Kok 
district, for only 232 years .4 
! Nevertheless, Bangkok is framed as the historical center of Thai culture, and during the 
past two centuries, it has developed from a self-sufficient, nature-based city of agriculture to a 
highly urbanized and capitalized industrial city. Thailand is envisioned as a developed country, 
with Bangkok as the “Vibrant Heart of Asia” that also plays an important role as the capital of 
Southeast Asia.5 However, according to the 11th National Plan, issued by the government of 
Thailand, Bangkok is also expected to become a sustainable city with a self-sustaining 
economy.6
The Problem
! In Bangkok, and in Thailand more broadly, a large problem emerged when the traditional, 
interwoven relationship between culture and nature was changed through the influence of foreign 
cultures. The alteration began with the westernization that set the foundation for modern 
development in Thailand. A large influx of Chinese people also expedited the alteration in 
landscape and market culture that later on developed into capitalism.
! Modernization in the early 20th century led to a shift in the cultural landscape of 
Thailand. As a result, the influx of modern industrial development and capitalist economy has 
currently taken over Thailand, and that has separated humans from nature. Modernized Thai 
culture followed western models, which disassociated human culture from natural contexts. The 
concept of ecology in traditional culture declined.
! In the twenty-first century, Thailand is in a critical period of development. Traditional 
culture that acknowledges sustainability in cultural practice persists within Thai society; 
3
4 Sujit Wongthes. Bangkok : The Historical Background. Bangkok : Dream Catcher, 2012.
and ศรีศักร วัลลิโภดม. “จากบางเกาะเป็นบางกอก:พัฒนาการทางสังคมและวัฒนธรรมของคนสยามในลุ่มน้ําลําคลอง.”  
Accessed September 12, 2013. http://lek-prapai.org/watch.php?id=833.
5 Strategy and Evaluation Department of Bangkok. “Planning for next 20 years : Bangkok: Vibrant of Asia.” [in 
Thai.] Accessed November 11, 2013. http://203.155.220.230/info/Plan/20Y/Bangkkok_newgreen.pdf
6 National Economic and Social Development Board, Thailand. “The Eleventh National Economic and Social 
Development Plan (2012-2016)” [in Thai] Accessed August 30, 2013. http://www.nesdb.go.th/Portals/0/news/plan/
eng/THE%20ELEVENTH%20NATIONAL%20ECONOMIC%20AND%20SOCIAL%20DEVELOPMENT
%20PLAN%282012-2016%29.pdf
however, it is being jeopardized by the priorities of modern capitalist development. Since culture 
and landscape are interwoven, can landscape architecture become a tool for reversing the impacts 
of those changes, especially modern industrial development under capitalism, and for bringing 
back a concept of sustainability in the traditional culture of Thailand?
The Study
! The key objective of this study is to redefine the relationship between humans and nature 
in the twenty-first century through an interpretation of Gathering Culture in Thailand. I contend 
that, in future development, we need to re-design the relationship between humans and nature 
with perspectives other than that of modern capitalism. This research will treat this hypothesis in 
the situation of Gathering Culture in Bangkok, Thailand, where the impacts of modern 
development under capitalism have degraded the harmonious relationship between humans and 
nature in traditional culture.
! Gathering Culture is a traditional culture that has survived historical changes in Thai 
development and other influences from foreign cultures. It represents the method developed by 
Thai people to live with the environment. Study of it can provide understanding of the 
interdependence between humans and nature in Thailand. The new perspective on that 
relationship advanced in this study has important implications for Thailand’s future.
! The value of Gathering Culture ranges from a very basic level—providing food and 
supporting food security of Thailand—to a high level in cultural definition and landscape 
understanding for future development. It is a simple practice of sophisticated culture that 
involves deep understanding of nature at a very fine scale.
!
The Method
! Gathering as a cultural practice in Thailand is popular among people in lower classes and 
is studied here through observation, so as to record general movements in the culture. In-depth 
interviews were used to find connections between the contemporary culture and tradition. 
! This thesis builds a new theory of living with nature in urban settings by using the 
productive landscape to embed this new concept in the daily life of ordinary people. The theory 
is constructed through re-interpretation of a traditional way of life within the context of 
contemporary Thailand. 
4
! Fieldwork was required in order to understand the situation in context. This research uses 
qualitative methods in collecting primary data from the site. Fieldwork began with surveying the 
area of study. Interviews started at the local market, where gathered food plants are available. 
The observations and interviews help one understand the culture behind the practice of gathering. 
Within the interview format, open-ended questions were used to get in-depth information about 
the present, the past, and the expected future of Gathering Culture.
!
The Significance
! The study of landscape architecture can be a solution for the future of Thailand and other 
places where the impacts of modern development are the cause of natural and cultural decline. 
Through deep study of gathering as cultural practice in Thailand, the traditional ways of living 
that have already been adapted to fit in the natural landscape are shown to be an answer for the 
future.
5
THE TRADITION 7
!
! ! The traditional culture of Thailand includes the practice of self-sufficient 
agriculture, which is utilized on all landscapes forms, such as rice paddy, annual or perennial 
fields, orchard garden, and village. Self-sufficient agriculture is combined with what I have 
identified as Gathering Culture, practiced on every level and in all ethnic groups, including Mon, 
Lao, Thai, and other natives.8 Traditional culture is a sustainable cultural practice of food 
procurement that has developed through direct, long-term human–nature interaction leading to a 
symbiotic relationship. 
Diversity in Traditional Culture
! Thai traditional culture has formed from the interactions of multiple distinct ethnic 
groups who lived in the mainland of Southeast Asia. The area that is now defined by the borders 
of Thailand initially attracted the settlement of people because of the presence of fertile and 
productive land. The culture of each group evolved in response to the existing landscape 
conditions of the specific inhabitation site. Despite the differences of landscape and ethnicity, 
each group shares and has integrated the concept of self-sufficiency into its cultural practices. 
These cultures could be mixed together or separated and form new cultures from existing ones. 
The general culture now understood as the traditional culture of Thailand formed in that way. 
! The nature of culture is dynamic. The traditional culture of Thailand has been influenced 
by the influx of foreign cultures that have gradually been adapted as part of Thai culture. As a 
result, identifying traditional culture is difficult. In this thesis, traditional culture refers to the 
indigenous culture prior to its assimilation of foreign elements. I do not refer to a dead culture 
that requires preservation but to an active culture that has been carried on into the present.  
! The negotiation between different groups, including through war and social activities, 
resulted in the melding of different cultures and practices. ! As a result, the culture of Thailand is 
6
7 In this study, Traditional culture refer to pattern of practice before the coming of foreign cultures in 19th century. 
This tradition had been developed by local people as the ways of living within the existing environmental 
conditions.
8 Nid H. Shiranan. “The Contemporary Thai City as an Environmental Adaptation.” in Culture and Environment in 
Thailand : A Symposium of the Siam Society. Bangkok: Duang Kamol, 1989
characterized by mixture in ways that are different from those of other places—for example, 
those formed through a main culture assimilating others. 
Religious Culture
! In the region that became Thailand—meaning, the fertile land of the Chaophraya River 
plain—native ethnic groups lived with distinct cultural identities to which they felt a sense of 
belonging. 9 Buddhism was implemented as a means by which to facilitate group cohesion 
through religious identity, and Thailand has retained Buddhism as the official state religion to 
this day. On one hand, religion was used to convey political power and to authorize the ruler to 
govern the country. On the other hand, Buddhism was selected because it corresponded with a 
concept of living in harmony with nature, which people in the region had before the adoption of 
organized religion. 
! The relationship between traditional culture and religious culture is registered in Thai 
words that reference both at once.  For example, in Thai, the word tummashad, meaning 
“nature,” and tummada, meaning “simple” and “common,” are all from the same root of tumma 
or dharma in the practice of Buddhism. The word "dharma comes from the Sanskrit root dhri, 
meaning “to uphold" or “to sustain."10 This borrowed word from Sanskrit describes conceptually 
a quality of Thai culture that has existed for a long time; in other words, they point to central 
aspects of Thai culture. They impart a sense of impermanence, lack of authority or ownership, 
and mutability. Those three words do not carry anthropogenic meanings.  They structure a 
popular understanding of nature as something unauthorizable. Nature is the condition to live 
with. Sharing the products of nature is one way to adapt to the availability of natural resources. 
This cooperative approach to subsistence is the foundation of Thai culture.
Self-Subsistent Culture
! Food is one of the main actors within the generation of culture. In central Thailand, 
people harvested or gathered food. Agriculture and gathering were sufficient to support society, 
7
9 The river in the mainland Southeast Asia locating in Thailand. The name Chaopraya also refers to the alluvial plain 
in the Central Thai including several rivers that are branches of the Chaopraya River. from ศรีศักร วัลลิโภดม. “จาก
บางเกาะเป็นบางกอก:พัฒนาการทางสังคมและวัฒนธรรมของคนสยามใน ลุ่มน้ําลําคลอง.” Accessed September 12, 
2013. http://lek-prapai.org/watch.php?id=833.
10from http://www.sanskrit.org/www/Hindu%20Primer/dharma.html
and lifestyles were closely attuned to and reliant upon natural resources. People in the region 
developed agriculture focusing on rice paddies and garden orchards, and they gathered and fished 
to gain variety in consumption.
! The first textual reference to traditional Thai culture written in the local language is the 
Sila Jaruk by King Ramkamhang.11 “There is (plenty of) fish in the water body, there is (plenty 
of) rice in the field.” 12  This quote refers to the fruitful land of Thailand. The cultivation of rice 
was the main agricultural practice at that time, followed by the maintenance of fruit orchards, 
and that situation persisted into the modern period.  Significantly, however, variety achieved 
through a wide selection of vegetables is a major component of traditional Thai cooking.  That 
variety was achieved not through cultivation but through gathering.
The Cultural Landscape of Central Thailand
! In tradition, Thai culture was concentrated in the center of the kingdom, where the king 
reigned. The seat of the Royal Court of Siam was relocated into Bangkok in the 1760s and has 
remained in this location until now. Bangkok has been the capital of the Kingdom of Siam for 
two and a half centuries.13 Although, the focus of culture in Thailand has spread through the 
entire country, Bangkok has long been developed as specific cultural landscape both unique and 
important as the core of Thai culture. This study will focus on the study of cultural landscape in 
Bangkok.
! Bangkok was the dominant city in the central Chaopraya River plain, but it was also 
distinguished by its identity as a symbolic city. In traditional Thai culture, the city was the place 
where the gods and goddesses lived, and that could only be applied to Krung Thep (Krungthep)
—that is, Bangkok.
8
11 from Siam Society. Symposium on Environment and Culture with Emphasis on Urban Issues. Bangkok: Amarin 
Printing and Publishing, 1993
12 (Translated from the memory of the author) The phrase is a common phrase from the first inscription of Thai 
language in Sukothai era (1240s-1430s). 
13 Siam is the old name of Thailand before changed to Thailand in 1930s.
! Krungthep, the short version of the official name of Bangkok,14  is the Thai name of the 
city. Even though both Bangkok and Krungthep are used to refer to the capital of Thailand, 
Bangkok is not Krungthep.  The latter is a given name that carries the symbolic meaning of the 
city of god. It refers to the place where the King, or living god, lives. Bangkok, on the other 
hand, is the place. Bang refers to the swampy area, while, Kok is a name the reference of which 
is not clear. It might refer to the island or a specific type of indigenous tree. Since that type of 
tree is native to wetlands and dispersed by water, it is common to find them along watery edges 
in and around Bangkok, mostly along the canal system. If Kok refers to that type of tree, then 
Bang Kok means a swampy area that is full of Kok trees.
! Apart from the city that dominates Krungthep as the special place for the royal court, the 
traditional cultural landscape of Thailand is based on keywords in agriculture, including the 
pattern of Na, Suan, and Baan.!  
! Na and Suan refer to productive landscape in central Thailand. The word Suan refers to 
both garden and orchard, but Suan Pollamai is more closely related to western perceptions of the 
fruit orchard. Na are field-based farming methods; Na is specifically used for paddy. The most 
common type of Na are Na Kao or paddy for rice. 
Figure 1. The Image of City in Thai Traditional Culture
9
14 The official name of Bangkok is กรุงเทพมหานคร อมรรัตนโกสินทร ์มหินทรายุธยา มหาดิลกภพ นพรัตนราชธานีบูรี
รมย์ อุดมราชนิเวศน์มหาสถาน อมรพิมานอวตารสถิต สักกะทัตติยวิษณุกรรมประสิทธ.ิ ์
Na Kao: Rice Paddy 
! Rice is the major grain consumed in Thai food culture. The word Kao itself can be used 
as the reference to food. A common compound word Kao Pla Aa-Haan refers to food in 
Thailand. The direct translation is “rice-fish-food,” meaning that rice and fish are the common 
food.15 The word is representative of the common food procurement culture and landscape of 
Thailand. 
Suan: Orchard Garden
! Orchard and garden utilized a traditional irrigation method called Suan Yok Rong, or the 
canal system of agriculture.16 The purpose of this method is to protect to trees from the ebb and 
flow of sea tides and to exploit the benefit of high and low tides along the river. Suan Yok Rong 
was developed for cultivating swampy areas, as in the lower alluvial plain of Chaopraya River. 
Rows of canals shaped the pattern of the landscape in the area of Bangkok. The major fruits and 
vegetables, such as coconuts, mangos, and bananas, are grown integrally with the traditional 
methods specifically adapted to the environment. !
Ban: Town or Village! !
! Ban or Village was the other type of cultural landscape of Bangkok. The character of Ban 
came through houses grouped relative to the transportation network. The culture in Ban was 
defined by the practice of services—for example, being the employee of a business or working 
for members of the nobility. However, the biggest group within the Ban was made up of slaves.
10
15 Specific use of language emphasizes the meaning of the word within the idiom by grouping the similar words 
together.
16 Suan Yok Rong in Thai traditional method of orchard irrigation is different from Suan Yok Rong that is influent by 
Chinese culture in 1910s. This type of irrigation allows seasonal flood to fertile the soil and water to tree, while Suan 
Yok Rong in Chinese culture is to completely protect the cultivated area from the flood. The purpose of building the 
canal is not only for irrigation but also as a transportation technology in harvesting. The harvest time is during the 
high tide so the orchard gardeners can use boat to easily transport the products. 
    
!
Figure 2. Na Kao, Suan, and Ban were traditional cultural landscape 
of Bangkok before the influences of foreign cultures
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Figure 3. First map of Bangkok in 1835 is the record of 
cultural landscape pattern before the influences of foreign cultures,
from Maps of Bangkok, A.D. 1888-1931 (Special publication of 
the Royal Thai Survey Department, 1984)
! Due to the environmental conditions of Bangkok, Suan (orchard) was the major land use 
along the banks of rivers and canals, where soil was made fertile by sediment deposited in 
seasonal floods. Na Kao (rice fields) were located in the outer areas, where there was more land 
suitable for fields.
Social class in relation to cultural landscape
! Social class in traditional Thailand was defined by cultural practices that were in turn 
related to the type of landscape inhabited. Traditional social classes in Bangkok were the Shao 
Muang, or the group of people who lived in the city; the Shao Na, or the rice farmer; the Shao 
Suan, or the orchard gardener; and the Shao Ban, who lived in the village.
! Shao Muang included the Royal family, the nobles, and the burghers. They were the 
group who navigated both the city and the country. The Royal family and nobles were a blood 
lineage that, in the past, represented gods and goddesses as the family of the living god or King. 
The burghers later became bigger and, eventually, the majority of the Shao Muang.  
! Shao Na were rice farmers who are not only growing and cultivating rice as their career 
but also carry rice culture. Rice is not only a product of the land but also Thai culture. Ritual, 
folk belief, art, and other cultural practices were oriented by methods of rice cultivation.17 
! Shao Suan were orchard gardeners who cultivate fruit and vegetable gardens with that 
method. Their cultural practices were related to the cycle of orchard gardening.
! Shao Ban were the civilians who lived under the control of the state and the king. They 
practiced urban culture that completed the other sectors of the society, aside from producing 
food. Shao Ban is now the largest class of people in Thailand, following urban development and 
the reduction of agricultural labor through modern technology.! !
Gathering Culture 
! Apart from the dominant culture that formed the Thai cultural landscape, Gathering 
Culture is common culture practiced among all group. Vegetables and other edible plants were 
abundant as a result of the region’s climate and geology. A wide variety of species grows 
12
17  Veera Inpantang. “ปลูกเรือนคล้อยตามผืนดิน ปักถิ่นคล้อยตามสายน้ํา : รวมบทความทางวิชาการว่า ด้วย
สถาปัตยกรรมและภูมิปัญญาชาวบ้าน. [Architecture of the Ground, Culture of the Water]” Bangkok : Silpakorn 
University, 2007.
spontaneously in the landscape. Edibles were both cultivated and naturally occurring; however 
those two categories were often not distinguished because cultivated produce can be grown 
without modifying the land.
! Gathering has been developed in Thailand since the pre-historic period, and it is still 
practiced today. It is the direct relationship through which humans learn how to live with the land 
in order to obtain food to survive. It is basic, simple, and neat. It is at the border of culture and 
nature.
Cultural Landscape of Gathering
! Gathering Culture in Thailand is a product of landscape and tradition.  Two of its most 
important conditions are 1) the concept that land ownership belongs ultimately and absolutely to 
nature, represented symbolically as the power of god or the King’s authority, and 2) the practice 
of giving and sharing as a major aspect of traditional culture.
! The unique landscape of rice fields, fruit orchards, and wild edible vegetation could be 
blended together as the dominant cultural landscape of Thailand because of the concept of land 
authority. This landscape formation was heavily influenced by the communal nature of land 
management that was once the accepted practice in Thailand. Land was not property to be 
owned. Instead, it belonged to nature as represented by gods and goddesses. According to that 
concept, the king, who was divine, was the one who owned the land. The king and the god are 
similar to the power of nature that all ethnicities have in their own religion. And the king’s 
authority over the land assigned to him the duty to take care of the land as a way of taking care 
of the wealth and health of his people.
! This concept did not impact the daily life of ordinary people. The value of land was its 
product, rather than a quantity of space that could be owned. There was no individual claim on 
land, since land was an open resource. As a result, Thai traditional culture was about sharing, and 
it is a practice that continues to shape Thai society.
! Among the traditional norms of the ethnic groups that contributed to current Thai culture, 
sharing is a key aspect that all groups have in common. In fact, this characteristic is so common 
that it is taken for granted and often unrecognized as a dominant feature of Thai culture. It has 
also fostered the persistence of Gathering Culture to the present day. Gathering is one form of 
sharing: sharing the resources, sharing the landscape, and sharing the products of the land. 
13
! When humans think about nature or the landscape as a living system that has the ability 
to change, cannot be controlled, and will not last forever, they tend to understand and accept the 
restrictions imposed by the natural world . Instead of changing or surpassing these restrictions, 
they adapt themselves and their practices to those rules. This is the underlying principle of 
sustainability, and this is the foundation of Gathering Culture in Thailand.
14
THE CHANGE
! Both culture and landscape are dynamic. Contemporary culture, like contemporary 
landscape, is the result of change that happened in the past.
! Dramatic changes in Thai culture and landscape occurred in the nineteenth and twentieth 
centuries. Thailand encountered influences from foreign cultures over a long period, ranging 
from the earliest influences from Western culture to the Chinese culture influx.  Those influences 
supplied the foundation for the modernization of Thailand, which in turn has become 
problematic. From my firsthand experience and observation, I believe the problems in question 
can be reversed through landscape architecture. To that end, study of history is important because 
it improves our understanding of how Thai culture changed and why the landscape of Thailand 
has become problematic in the present.
! Traditionally, the social value of sufficiency shaped the culture of Thailand, and that was 
reflected in human interaction with the landscape. That characteristic of Thai cultural practice 
was altered when global trade increased. Changes in lifestyle were mirrored in the cultural 
landscape, which was reshaped to support the world of commercialization. 
! Major shifts in Thai culture occurred in three moments: westernization in the middle of 
nineteenth century, the influx of Chinese people that began in early nineteenth century but 
peaked in the early twentieth century, and the state-mandated modernization that began 
immediately after the Chinese influx.  The impact of those shifts is clearly visible in the cultural 
landscape of Bangkok, the capital of Thailand and the center of Thai culture. 
Figure 4. Timeline showing the History of Food Culture in Thailand
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Westernization: 1868-1910 
! In the Thai context, the term “westernization” refers to the cultural shift between 1868 
and 1910, which was an attempt by King Rama V to represent that Siam was as civilized as 
Western countries.18 More generally, the term is only in regard to regions outside of western 
culture and corresponds roughly to the period of colonization. In Thailand, colonization was the 
period during which changes came from a new paradigm developed in other countries. Those 
began with physical changes in landscape, and they altered the traditional paradigms of Thai 
culture.
! During the period of westernization, the purpose of change was to withstand the power of 
western countries attempting to colonize Siam.19 Westernization was the first transition from self-
sufficient culture to nation-state consciousness. It became the foundation through which 
capitalism later overtook Thailand.
Symbolic Change
!  King Rama V had worked hard on shifting the political and cultural orientation of 
Thailand so that they matched those of the Western world. However, what was supposed to be a 
temporary shift to protect the country from a colonizing force became permanent, never to return 
to traditional Thai culture. As the result of that too successful attempt at implementing a policy 
of cultural change, Thailand is officially and politically independent, but Thai culture has fully 
incorporated the influence of western culture.
!  The changes in this period were symbolic and were adopted among upper-class people, 
specifically in the Royal Family, who had contact with foreign cultures. The new public 
paradigm, including public open space, streetscapes, and the car, mostly impacted Krungthep, the 
inner city of Bangkok as the urban seat of the Royal Family, before spreading out to the 
surrounding areas—though still remaining limited to the center of Bangkok, where upper class 
people lived. For ordinary people, ways of living continued as in traditional, folk culture.
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18 Westernization is the term that is only used in the regions outside of the western culture. 
19 Siam is the old name of Thailand. This name was changed to Thailand in 1939 during the Modernization period.
Physical Change
! In and around Bangkok, changes in the landscape included the new street system 
designed for cars and horses. This system was superimposed on the traditional layer of 
agriculture land and natural area. That layering marked the beginning of a new cultural landscape 
of Thailand that would change even more dramatically in the later Modernization period..
! The changes in landscape and urban infrastructure became the foundation of the present 
urban settlement. During the period of westernization, the landscape of Siam, the old name of 
Thailand, was changed in order to represent “civilization.” New architectures were built in 
western styles as symbols of a civilized condition. New land uses were introduced to people—for 
example, the streetscape, the public park, and open spaces for use in the popular, public events20. 
New cultural practices were introduced, including use of spoons and forks in eating habits. The 
physical changes in this period were done symbolically in order to defend against colonization 
by western countries.!
! New concept of land
! The new spatial concept that King Rama V brought to Siam focused on the policy level.  
One aspect of that was meant to provide protection for Siam’s independence over the land. This 
resulted in the new land authority, which shifted the ways people thought about the land from a 
traditional sense of shared space to the modern concept of land as property. The first Thai map 
made for the benefit of land authority was made during this time.
! The new concept of land ownership impacted the traditional culture of sharing the land 
and consequently impacted the continuation of Gathering Culture. This period is the example of 
landscape change that alters cultural practice.
The Impacts of Westernization on Gathering Culture
! Gathering Culture is significant in how the landscape has come to be perceived by 
people. Westernization directly affected popular perception of and attitudes toward the land. One 
of the reasons for the reduction in the practice of Gathering Culture was the protection of the 
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20 In tradition, public space was attached to the religious space or in the small scale as in the village. The urban or 
the city was the place for the King or Royal family use only.
private land or the new Land Authority Law21. In this period, land became property that required 
both possession and protection. This concept of ownership also applied to the products of the 
land. Those conditions subsequently reduced the practice of Gathering Culture by limiting the 
amount of land available for practicing it. 
! The Land Authority Law, however, was practiced mostly among the elites, who had 
access to capital that could be used to buy land. Newly privatized lands were normally fenced 
and decorated with a designed landscape that represented civilization rather than wilderness. In 
that way, Gathering Culture lost symbolic value. Rather than being affiliated with the dominant 
culture, it was associated with non-modern, lower class people, whose perception of the 
landscape was different from that of the elites, who held land as property. This is the beginning 
of the separation of meaning between culture and cultivation in Thai society.
! Moreover, the concept of public land was changed to park or street as in European cities. 
These spaces had no connection with the traditional public landscape that was wild productive 
land. The western-style parks in Thailand were controlled by elite rulers who distanced people 
from the landscape and prevented them from embedding themselves in nature. At a civic level, 
Gathering Culture continued in places even though the conditions surrounding land use had 
already begun to change.
The Influx of Chinese People: 1918-1931
! Chinese people had come to Siam beginning in the early nineteenth century, when the 
seat of the kingdom of Siam was moved south to the mouth of Chaopraya River. At that time, 
Siam had traded heavily with China in order to collect money for building up the new kingdom 
and also to get labor for the same reason. Chinese people were mixed with the local people and 
formed their own culture in the region. This was the early influence of foreign culture in 
Thailand.!
! During 1918-1931, a mass of Chinese people came to Thailand in a short period, 
following the end of imperial rule in China in early 1910s and the internal crisis that led to 
famine and starvation22. This influx of Chinese people in the early twentieth century dramatically 
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21 “First certificate of title” from http://northeast.dol.go.th/chaiyaphum/images/medias/chaiyaphum/chanon.pdf
22 from  http://afe.easia.columbia.edu/special/china_1750_demographic.htm
altered the culture and landscape in central Thailand, helping to shape Thai culture as a mixture 
of Chinese and traditional Thai culture. 
Chinese Culture in Siamese Context
! Chinese people, specifically from the south of China, brought with them cultural practices 
that soon impacted Thai landscape. The agricultural method called Suan Yok Rong23 was the way 
used by southern Chinese people to mass-produce vegetables for consumption and for market. 
They generally rented the land from native Shao Suan and started their careers in Bangkok as 
vegetable gardeners and market vendors.24 The new vegetable markets served Chinese groups 
but also influenced Thai culture of consumption. Chinese vegetables quickly became popular 
among native Thai people, and they are prevalent in markets to the present.
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23 Suan Yok Rong or Canal Garden is the method of growing vegetable garden in the swampy area original from the 
south of China. The rows of vegetable gardens are alternated by rows of water body. In this way, the gardeners can 
set the dry areas as islands to keep vegetable from over-watered and flood by the tide. Simultaneously, the canals 
work as the irrigation system that maintain the level of water in the soil to be sufficient for the plants that originally 
are wet-site plants. Moreover, by digging the canal, the fertile soil underneath is piled up into the garden rows to 
provide more nutrient for the vegetable. This method is also used in the valley of Mexico in the twelfth to fourteenth 
century. (from สมใจ นิ่มเล็ก. ราชบัณฑิตชาวสวน. กรุงเทพฯ : สถาบันศิลปสถาปัตยกรรมไทยเฉลิมพระเกียรต ิคณะ
สถาปัตยกรรมศาสตร์ มหาวิทยาลัยศิลปากร, 2554.)
24 This was the result of the land authority change that happened almost in the same period. That change the way 
people work with the land. And also make this situation happened. Before that, land was unauthorized and people 
can earn the land they put effort in. (from สมใจ นิ่มเล็ก. ราชบัณฑิตชาวสวน. กรุงเทพฯ : สถาบันศิลปสถาปัตยกรรม
ไทยเฉลิมพระเกียรต ิคณะสถาปัตยกรรมศาสตร ์มหาวิทยาลัยศิลปากร, 2554.)
!!
!
! Through vegetable gardening and marketing, Chinese people could earn a living and 
became rich. Local commerce was fairly new for Thai people. Previously, Thai life was only for 
subsistence. Markets were more primitive in that people exchanged products taken directly from 
landscape. The new market by Chinese people was the beginning of the shift from self-
sustainable life to the capitalist market system in Thailand.
The Impacts of Chinese Influx on Gathering Culture
! In twentieth-century Thailand, Chinese people mixed with regional ethnic groups and 
formed new ways of life.25 As a result, the Chinese influence became firmly rooted in Thai 
culture, and the change impacted both landscape patterns and common culture.
! The Chinese cultural influx caused a shift in common culture, rather than in high culture 
as was the case with the period of westernization. Its strongest impacts are seen in two spheres: 
agricultural practice and cuisine. !
! Gathering Culture was negatively impacted by market vegetables and the related new 
lifestyle. Consuming Chinese vegetables not only altered the way of life but the new method of 
vegetable gardening also changes the pattern of landscape.  Vegetables were mass produced and 
thus became easy to obtain at very low prices in open markets . Consequently, Chinese 
Figure 5. The Pattern of Suan Yok Rong 
from http://kanchanapisek.or.th/kp6/sub/book/book.php?
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25 Ong Banjun. Ton Tan Viti Mon. Bangkok : Preaw Publishing, 2009, 30
vegetables came into competition with the traditional culture of consuming gathered. As a result, 
Chinese vegetables have become the major source of food for contemporary Thai people.  
Modernization: 1938-present
! Modernization in Thailand can be divided into two main periods: Nationalization and 
Industrialization. The changes in this period defined sharply the present culture of Thailand. 
Unfortunately, those changes also fostered segregation in the relationship between culture and 
nature, causing cultural and environmental problems in contemporary Thailand.
Nationalization: 1938-1944!
! Nationalization was the period of the construction of Thai-ness by combining the selected 
practices from other cultures. The purpose was to withstand invasion by Japan and the United 
States during WWII. 
! The prime minister of Thailand at that time was Field Marshal Plaek Phibunsongkhram. 
He created the strategy “Follow the leader, Thailand will survive.” He and his government 
created a series of cultural mandates for civilians to follow. This new Thai culture was based on 
western modern culture. Thai culture in general was categorized into civilized and uncivilized 
cultures. Most of traditional culture was defined as uncivilized, meaning that tradition should be 
denied and the adopted culture became “normal.”  That imported identity remains the 
representative culture of Thai society.26
! The proposed culture was a mixture of urbanized culture from the United States and 
various countries in Europe. Urban was preferred; rural, referring to traditional culture, was left 
out of account. Significant distinctions between urban and rural culture separated people into two 
groups by cultural difference. As a result, there was a rupture in the continuity of traditional 
culture.
! The new Thai culture included new Thai food based no longer on that which could be 
taken directly from the landscape but, instead, on that which could be easily found in markets. In 
other words, ingredients were based on market availability, and the latter was controlled largely 
by Chinese.  Furthermore, the composition of new dishes was informed by ideas of nutrition 
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26 Sunanta, Sirijit. “Negotiating with the Center : Diversity and Local Cultures in Thailand.” in Rights to Culture: 
Heritage, Language, and Community in Thailand, 2013.
based on western scientific study. Within those parameters, a new Thai cuisine was created, the 
best known result of which was Pad Thai, a dish that became popular all over the world and that 
is considered one of the most representative products of Thai culture.
! These developments ignored traditional culture, including Gathering Culture, which had 
rooted Thai society. The new Thai culture was made practical for people. It was popularized via 
advertisements issued by the state. In some case, the government announced new policies and 
laws to force people to change their common ways of life and thereby to highlight the modernity 
in Thailand. 
! The new Thai educational system was used as a tool to promote the new Thai culture. 
Younger generations were taught to believe that Thai culture was the only one that was created. 
Cultural diversity had been decreasing. That cultural change also disconnected people from the 
land and changed the traditional way of thinking of humans as part of nature, prioritizing instead 
a nation-state culture that focused on national identity.
! During the Nationalization period, Gathering Culture was categorized as rural by Field 
Marshal Plaek Phibunsongkhram.27 Gathering was consequently disdained in public culture. 
Although gathering persisted at the individual level, it was no longer popular within society.
Figure 6. Advertisement for Culture Mandates in 1930s  
from http://en.wikipedia.org/wiki/File:Thai_culture_poster.PNG
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27 The term ‘rural’ was developed during the Thai nationalization period. Rural in Thai not only refers to the spatial 
conditions of living outside the city but also used to refer to uncivilized culture that was opposite to modern culture.  
Industrialization: 1961-present
! Modernization in Thailand focused on the development of social and economic sectors. 
The first National Plan for Social and Economic Development28 proposed the development of 
facilities to promote social and industrial growth for improving the economy of Thailand. 
Industrialization in particular caused additional changes in the agricultural landscape of 
Thailand. On one hand, it improved urban life by increasing comfort and convenience, but on the 
other hand, it threatened the diversity of both culture and environment.
! Industrial development was centralized in Bangkok, and that city then became the single 
city in Thailand to undergo growth. Later, Bangkok would become an urban model for cities in 
other provinces to follow. As a result, development problems encountered in Bangkok have 
spread to other cities in Thailand.
! The rural-urban cultural difference turned into a rural-urban spatial distinction. Rural 
culture became culture for the poor. Urban culture became the culture of the rich, who are well-
educated from the schooling system and live in luxury in the modern condition. Cultural 
diversity has been decreasing. Ways of life that do not fit with the new industrial standards have 
been marginalized or forced to exist.
! Thailand is now developing under a capitalist framework. Consumption is no longer the 
action of eating or other intaking but the action of purchasing with money involved. The social 
value changes to industrial perfectionism. The local meaning of food is modified by the new 
cultural paradigm. This change has impacted the values of the consumer. It then modifies the 
production system to fit the social expectations. Agricultural products are standardized by the 
new value. 
! Many aspects of Thai culture are threatened by modern development. Industrialization 
under capitalism plays an important role in eliminating variety in Thai culture and encourages a 
global mono-culture focusing on economic29 development. The majority of Thai culture, but 
especially the meaning of food, has shifted to the new paradigm. The paradigm negatively effects 
people’s health and quality of life with the production of industrial agriculture. Citizens became 
consumers in a world driven by profit and financial gain. 
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28from  http://eng.nesdb.go.th/Default.aspx?tabid=402
29 Economy as the action of purchasing and the balancing of the income and outcome.
! During the Modernization period, Thai culture was shaped by the government in an effort 
to create the Thai national identity. The creation of an authorized Thai culture caused overall 
homogenization and replaced traditional Thai values with the ideals of the “rational, neat, and 
civilized.” 30  This effort was intended to push Thailand into the modern world. People were 
forced to change their lifestyle, not only including the cultivation and collection of food, but also 
in style of dress and language. Thai food that is now familiar and popular all over the world is 
also part of the new Thai culture that resulted from this period. Much traditional knowledge has 
been lost. Children have been educated through the school system to serve the capitalist world of 
production and consumption. This cultural change happened only recently, and the generation 
that stands to lose the authentic Thai identity is the current generation of working class Thai. 
The Impacts of Modernization on Gathering Culture!
! The modernizing of Thailand has had obvious consequences because people were forced 
to change completely and to reject tradition. However, after a period of intense rule, people have 
recently been returning to older cultural practices, reconnecting with their own past ways of 
living, which have strong relation to the context and to their individual cultures. 
! Gathering has been put into jeopardy by the alteration of the landscape, as well as the loss 
of traditional knowledge about the land. The new culture that remains from the Thai-ness in 
1940s are mixed with the global culture. Gathering Culture that is place-attached and region-
based has declined. 
! However, gathering is one form of traditional culture that remained a part of life for some 
communities and persisted within that generation. It is a way some people see themselves as 
attached to the earth.31 However, the younger generation, which was born in the new set of Thai 
culture, has no direct connection to the earlier, traditional culture. This is the major problem 
affecting the persistence of Gathering Culture not only in Bangkok, but also in Thai culture in 
general.
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31 from the interviews
Contemporary Thailand : the Result of Long-Term Development
! The cultural and landscape changes from the early twentieth century to the present have 
structured distinctions between native culture or tradition and invasive culture. Tradition was re-
interpreted as undeveloped and no longer in preference. This paradigm threatens the extinction of 
some intangible culture that has less meaning in the capital world.
Changes in Social Value!
! Social value has changed from self-sustaining living in a natural environment to clean-
and-neat lifestyles within an urban landscape. Modern industrial culture conflicts with the 
continuation of common culture, which carries the tradition of cultivating and gathering in 
indigenous land. The local food culture and casual land harvest in Bangkok illustrate the idea of 
living alternatively within the existing landscape condition. Unfortunately, this culture is 
threatened by the expansion of mainstream urban living. Since the problem is rooted in the 
landscape, I question if landscape architecture can become a tool for protecting this intangible 
heritage and reversing the negative impacts of industrial agriculture, instead fostering harmony 
in Thai culture and, in particular, better choices in land use. 
! Disparities in socioeconomic status have changed the ways people cultivate. Agricultural 
products are now intended as market products that have to meet certain standards for the 
consumer. Agriculturalists work the land to produce food for the consumers. They use pesticides 
and herbicides to maintain the appearance of the food, while they themselves eat gathered 
vegetables that are fresh and organically produced. This is the change in the farmers’ culture in 
Thailand.
The Change of Thai Identity through History
! In the period of colonization, the official Thai history was constructed in order to change 
the fact that Siam, the old name of Thailand, was the area of diverse ethnic groups that gathered 
together due to the availability of resources necessary for sustenance. The official history played 
an important role in creating a cohesive sense of the Thai nation. The new official Thai history 
has been created to group different minorities together through a common sense of Thai pride 
associated with a history dating to the prehistoric period. We can locate where the Thai culture 
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was born and then, along with the series of kingdoms that merged, identify the minority cultures 
that existed in the solid boundary.  The country became Thailand as present. 
Thai Identity in new Thai culture
! Ethnic diversity is a historic condition of the area now called Thailand, and there are 
many ethnic groups living there to this day. Over time these groups have naturally blended 
together through shared social activities, including marriage. However, during the 
Nationalization period, to increase to process of identity formation, the authorized Thai culture 
was introduced to people in different groups. As a result, most of the population share the same 
culture defined as (Modern) Thai.  One of the cultures that was used to construct Thai identity for 
the modern society is the urban culture. The major shift occurred in the 1950s, in the wake of 
WWII. The state preferred a Thai identity that was international and urbanized, similar to 
western cultures. Nationalization in the prime minister’s perspective, therefore, required 
internationalization and democratization of the Thai state. 32 33
! Modern development in Thailand focused on the construction of Thai identity. The result 
is the homogenization of culture. Thai identity constructed by the state applied western urban 
culture to Thailand’s pluralistic society. It resulted in the elimination of the vernacular culture of 
the minority group. National policies were used to shape the country into the new Thailand that 
civilizes as do western countries. The goal of state policies was to make Thailand a prime 
developing country.34 In order to promote economic growth, the industrial method was 
introduced to maximize the agricultural product with hopes of increasing GDP. The extreme 
development, which occurred in the wake of WWII, has compounded the negative impacts of the 
multiple periods of change that Thai society has encountered over the last 150 years.  
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32 Acting like people in the democracy countries from Chatri Prakitnontakarn. “ความทรงจํา และ อํานาจ บนถนน
ราชดําเนิน [Memory and Political Power on Ratchadumnuen Road]”  Muangboran 33.4 (2550) Accessed October 
18, 2013.  http://www.muangboranjournal.com/modules.php?name=Sections&op=printpage&artid=179
33 Nationalism in the sense of Thailand at that time was not the finding of authentic Thai identity but was the 
construction of Thai identity that the leader implied from the western culture, especially American, in order to 
become a powerful country as those countries in western culture were.
34 Chatri Prakitnontakarn. “ความทรงจํา และ อํานาจ บนถนนราชดําเนิน [Memory and Political Power on 
Ratchadumnuen Road]”  Muangboran 33.4 (2550) Accessed October 18, 2013.  http://
www.muangboranjournal.com/modules.php?name=Sections&op=printpage&artid=179
! From the beginning of westernization to the current modern industrial development, Thai 
people have been intensively reliant on new technology and markets; this is the great success of 
capitalism. This implementation improves the quality of life; however, the cost is very high. We 
overexploit nature. We cut ourselves off from natural systems and processes. We become 
strangers in the natural world. !
! Segregation in the relationship between culture and nature is one of the most crucial 
changes to occur during the modernization period. Modern culture depends on the standards of 
development set by western culture without consideration of traditional adaptation in the 
landscape. 
! Thailand has become a developing country under the paradigm of capitalism. Modern 
industrial agriculture is considered an essential resource for national wealth. Urbanized areas are 
the conditions through which development is measured. However, this is not a sustainable way 
of life for Thai people. We lived better in the past, when we lived in harmony with nature. With 
that legacy in mind, this thesis asks whether landscape architecture can become a tool for halting 
capitalist development and reversing modern industrial agriculture.
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THE PRESENT
! The impacts of modern development on the environment have been proved by many 
studies in both social science and environmental science. The organic movement, an alternative 
culture of living close to nature, has emerged in response to the environmental decline that 
resulted from industrial development of the nineteenth and twentieth centuries. Participating in 
the organic movement is an attempt by the middle class to improve living quality by improving 
environmental conditions and to escape from capitalism of food. Since capitalism focuses on 
consumption, food is of central concern in this movement. The change of food culture impacts 
the individual while simultaneously contributing to the problem on the global scale. These two 
cultures are attempts to return the traditional culture by urbanites who presently generate the 
main culture of Thailand.
The Popularity of Nostalgia: the Emerging of New Culture for the Upper Middle Class
!   In Thailand, Nostalgia Culture began in the beginning of the twenty-first century by 
“bringing back” romantic aspects of the past. It became popular among Thai people for a short 
period and has since became a design trend—a sort of “theme park” culture—for superficial 
pleasure but without actually bringing back the self-sustaining lifestyles of the past.  Traditional 
cultural practice is taken seriously as a tool for new development that is alternative to the 
mainstream. As a result, Thailand promotes rural and traditional culture that harks back to the 
self-sustaining culture as a form of heritage for sale.  This approach can be seen in operation in 
village markets and floating markets in the tourist areas.
!  One of the cultural products of Thailand is food. Thai food is famous internationally. 
Indigenous plants and local food now represent “authenticity,” especially when purchases are 
made with awareness of their local environment (i.e., their specific place of origin). That area of 
food business is more about buying an image of Thailand exaggerated in the products that about 
nutrition. 
The Organic Movement: the Attempt to Bring Nature Back to Life
! The organic movement is a sustainable and healthy alternative, but it is limited to a 
specific group of people who have purchasing power. In Thailand, consumption of organic 
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produce is a lifestyle choice. There are many business sectors and related initiatives that support 
organic consumption, for example the Green and Organic Fair, the Royal Project, and Thai 
Authentic Restaurants. Within those parameters, the organic movement can have only a limited 
impact on the problems created by industrial agriculture in Thailand and therefore cannot be 
considered a wholesale solution.
! Economic conditions impose limitations on choices made by Thai people, thereby leading 
to variations in lifestyles. As a result, not all Thai people are able to take part in the organic 
movement. While the upper class opposes industrialization by creating new lifestyle options, the 
lower class continues to gather and thereby unintentionally extends the traditional way of life 
that resists capitalism and industrial development. This cultural practice has been present in 
Thailand without gaining the notice of outsiders. It is Gathering Culture.
Gathering Culture: the Continuing Tradition in Bangkok
! I have selected Bangkok as my research site because it is representative of Thai culture. 
Bangkok is located is the alluvial plain of the Chaophraya River in the central region of 
Thailand, where cultural practices have developed in accordance with its geographical character.
! Bangkok is the metropolitan capital city of Thailand that was highly developed under the 
concept of the modern city in the twentieth century.35 The new concept of development was 
superimposed on the existing layers of the city that had been developed under the traditional 
concept of self-sufficient land use. The metropolitan area was developed on what was once an 
agricultural area. Consequently, the landscape pattern of Bangkok has a unique character because 
productive land is incorporated into the urban environment.!The overlay of sustainable tradition 
and the modern lifestyle has created a unique character in the cultural landscape of Bangkok. The 
new sustainable culture that emerges in the twenty-first century is the turning point at which the 
nostalgic revival of folk lifestyle occurs.  The old style integrates sustainable agricultural 
practices and the principal of self-sufficiency. As a result, cultural practices have run full circle 
and, in doing so, have returned to the past when Thai people learned how to live with the land. 
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35 Kamtorn Kulchol. “การออกแบบชุมชนเมืองคืออะไร : การติดตามหาคําตอบในรอบ 40 ปี [The Urban Design (of 
Thailand) in 40 Years]”. Bangkok: Silpakorn University, 2002.
This strengthens the “eat-local” and “grow-native” concept that includes Gathering 
Culture.!
! In accordance with the swampy character of the land around Bangkok, a combination of 
rice fields, orchard gardens, and wild gathering was integrated within the area. Most of these 
cultivation methods have gradually disappeared over the last seventy years, during which time 
Bangkok has changed in land use from a self-sustaining city to a highly urbanized metropolitan 
area that has affected people’s traditional ways of life. Shao Na, the rice farmers who continue 
rice culture, are no longer found in Bangkok. Shao Suan, the orchard gardeners who continue 
traditional agriculture, have shifted to an agricultural practice that uses modern technology in 
cultivating the land.36 Despite those changes, however, Gathering Culture remains.
! Gathering Culture is specific to the cultural landscape but is not dependent upon the 
presence of a specific type of landscape, as is the case with rice and orchard garden culture. It is 
adaptive and used by Shao Ban, the local people who live in Bangkok and carry on living with 
traditional culture. Their individual culture conflicts with the modern culture that Bangkok, as a 
modern city, structures for its. 
! The ongoing practice of Gathering Culture is evidence that some Thai people are still 
tightly connected to the traditional landscape in Bangkok. It is practiced humbly on disregarded 
land by minority groups of people.37 Gathering Culture also manifests in other locations such as 
the organic market with hopes that people will come to understand the real concept of 
sustainability that has been developed in Thai culture for a long time. This is the message from 
people in Bangkok who have understood the importance of reconnecting to the root of Thai 
culture through food and Gathering Culture.
! The continuity and prevalence of Gathering Culture is declining. One of the reasons for 
this decline is that there is a lack of transference of traditional knowledge to the younger 
generation. In addition, land use policies and practices, the concept of land authority, and new 
perceptions of landscape put the culture in jeopardy.  
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37 Minority group in Bangkok includes low-income people, no-schooling system educated, and displaced people 
from the rural area. They normally practice traditional culture that is now considered rural.
Gathering as Cultural Practice
! In Thailand, people do not refer to gathering as culture. Instead, they talk about it as a 
way of life. In Thai, the word “culture” refers to “Wattanatam.” It is commonly used as written 
language as it has the meaning of high culture in it. Gathering is not high culture. It is by 
implication old-fashioned and rural. As Thai poet Krit Lualamai has put it, “gathering is common 
ways of life for people in rural area.” 38
! Even though gathering practice is marginalized due to the lower market value of gathered 
products, the consumption of gathered vegetables still exists. It continues as intangible culture 
that is indigenously transferred from generation to generation. Ordinary people in Bangkok who 
continue their ways of life following traditional culture and are not modernized by the state 
policies are the group that has carried Gathering Culture to the present.
! The types of people who gather ranges from locals who used to live with agricultural 
land, to ordinary people whose culture is transmitted from the previous generation, people in the 
lower middle-class who have difficulty living in the urban economy, displaced people who carry 
their own culture from the rural areas, and the specific individuals who express new lifestyle 
through gathering action. The final group is closer to the new urban movement in organic living 
because it has no connection to the traditional Gathering Culture before and is not related to 
having difficulty finding food; instead, they only express the idea of living in harmony within the 
nature and landscape.
! The practice of gathering requires transferred knowledge and cognitive knowledge. 
Gatherers find clues in plants that show what is edible and what is not. Since gathering depends 
on understanding how much humans can take from plants, the gatherers must always leave some 
part untouched in order to preserve food for the future. Part of the knowledge is learned from the 
previous generation through observation and oral transfer. New gatherers also learn from 
published books, but the dry knowledge might be different from the real sites, and also might be 
wider and include new species that have not been consumed in an area before. Such knowledge 
needs to be tested and adapted to be used in real practice.
! Differences in landscape conditions makes Gathering  Culture specific to each place. 
According to the highly productive landscape conditions of Southeast Asia, Gathering Culture 
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produced enough food for populations to rely on this method. For some groups of people, where 
money is not the major concern and materialism is not the major culture, this culture works very 
well in providing sufficient food.
! Gathering Culture is continued by those groups of people. One is taking this direction 
because its members are a minority and they do not relate to the main culture introduced by the 
state. This group is the combination of displaced people who live with their rural culture in the 
urban area, people who are local to Bangkok but do not move as fast as the new international 
culture, and people who are struggling with poverty in the urban area and have to gather for 
survival. Others adopt this culture as an alternative. They can be of a new generation seeking a 
new lifestyle, people who believe in the benefit of eating organically, and those who have 
purchasing power but prefer the taste of gathered vegetables.
! The persistence of Gathering Culture depends on the availability of edible plants. 
Landscape use has changed the pattern of the land; however, the natural environmental 
conditions of Bangkok have not changed that much. The climate is still warm. There is enough 
water provided by nature through rain. The moisture and nutrients in the soil are still enough for 
plants to survive. Animals might be gone or extinct, but plants are more adaptive. Many edible 
indigenous species survive within the urban landscape. If people are able to recognize those 
plants, they will be able to benefit from them. Unfortunately, such knowledge has been lost on a 
dramatic scale because of the shifts in modern Thai culture. !
! The other essential aspect in this cultural practice is knowledge of the land. People in the 
past seemed to have more ability to connect themselves to the land. They considered themselves 
to be part of nature. Ability to live with the land was important for surviving. 
The Economics of Gathering 
! The Economics of Gathering !According to my fieldwork, people gather for different 
purposes. The economics of gathering is present on three levels: individual and family 
consumption, sale or exchange in the local market, and cultural production for the tourist 
industry. Those three levels are important for the continuity of the culture practice. They also 
play an essential role in advancing this culture into the future.
! As is the case with other aspects of traditional culture, gathering was mainly intended for 
domestic consumption. The main purpose of the practice is still to provide necessary sustenance 
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for individuals and families. In these cases, if there is a surplus of gathered food, it will be 
exchanged or sold in neighborhood markets. This may improve the diversity of produce to which 
a family has access or provide additional income. 
! The domestic consumption of gathered produce can expand into the larger market level. 
This depends on the market demands for specific species. For example, Sesbania javanica is a 
common local plant in central Thailand. The edible portion of the flower is abundant during the 
late rainy season that usually falls around the month of August. During that month, Sesbania 
javanica has the potential to become a popular product in the market. 
!
! Some of the gathered plants have become more heavily commodified as a result of 
international market demands. For example, canned Cleome viscosa Linn is now exported to the 
world market. When it reaches this level of consumption, the traditional concept of sufficiency is 
replaced by capitalist ideals, thereby leading to further environmental problems, as happens with 
the other production section in agriculture.
Figure 7. The Economy of Gathering Culture in Local Level 
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! The newest economic dimension of Gathering Culture is the tourist market.  One example 
of such a marketplace is Talad Nam or the floating markets. This market is relatively new for the 
selling of gathered vegetables; however, it has become one of the most important activities in the 
preservation of Gathering Culture in the urban area of Bangkok. Both domestic and international 
tourists are interested in seeing the traditional produce that is considered authentic and therefore 
somehow exotic. In the floating markets, gathered vegetables are available for the purpose of 
exhibition. Their prices are higher at the floating markets than at the local markets where buying 
produce is more affordable and intended for the sustenance needs of the local population.
!
 
!
!
Figure 8. Canned Gathered Vegetable for International Market
Figure 9. Organic Gathering as a New Aspect for Tourism Marketing
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! The tourist market also expands into the marketing of traditional lifestyles, including 
Gathering Culture. For example, the Sampran Resort and Hotel, located at the edge of Bangkok, 
has a campaign that encourage people to stay and practice Gathering Culture in the weekend 
program.39   
The Landscape Conditions
! Gathering persists in cultural practice because the landscape conditions still support it. 
Preserved land and the presence of indigenous species are the two physical requisites for the 
continuity of Gathering Culture. Also essential  is the knowledge that transforms seemingly 
derelict parcels of land into a resource for living.
The Species 
! Plants are adaptive, as is culture. During my fieldwork in the summer of 2013, I visited 
sites of gathering and markets where surplus food from gathering was sold. Many indigenous 
species were available. The range of produce represented in the markets was constricted because 
many of the available edible plant species are reserved for household consumption due to their 
limited availability, their relatively low market value, and a lack of demand due to taste and 
difficulty of preparation.
! In local markets in Bangkok, the vendors refer to vegetables as Thai vegetables; Chinese 
vegetables, such as cabbage, Chinese lettuce, and Bok Choy; and Farang vegetables from 
Western cultures, such as broccoli and carrots. Thai vegetables are long-lived and cheap, which 
makes them popular among Shao Ban, or the ordinary people, who sometimes face economic 
difficulties. Gathering Thai vegetables can supplement this group’s diet and income. Some Thai 
vegetables are seasonal and are not always available. Their presence at the market is based on 
their availability in the wild, because some are not actively cultivated.40 To prepare and consume 
certain species of these plants, knowledge of them is required. That is why native vegetables are 
35
39 Sampran Riverside Resort and Hotel has promoted organic tour as an opportunity for visitors to learn about Thai 
folk culture. The hotel also support the communities nearby to keep their traditional garden by operating a farmer 
market, from http://www.sampranriverside.com/activities/thailand-organicfarm-tour
40 อัญญรัตน ์อ่อนวิสุทธิ, ธนพร ศรีสุขใส, อรุณวนา สนิกะวาที. หิ้วตะกร้าตามหาผักบ้านบ้าน : คู่มือกิน เพื่อวิถีสีเขียว 
เล่มที ่๑ [Food for Living Green Together Guide Book Vol. 1]. กรุงเทพฯ : สวนเงินมีมา, 2556.
popular only amongst certain groups who shop at the markets.   
! In addition to low-income groups, vegetables procured through gathering are also 
preferred by the Thai upper socio-economic class. According to the story of Bo-Lan, the lofty 
Thai cuisine that re-introduced traditional Thai food to the elites, gathered Thai vegetables are 
preferred over Chinese alternatives because the former are representative of traditional Thai 
culture and identity.41 Chinese vegetables are not representative of Thai tradition and were not 
incorporated in traditional Thai cuisine. Bo-Lan follows the modern way of thinking about 
traditional culture, in which cultural products are perceived to have increased value because of 
the culture that they embody.
! The difference in the methods used for obtaining vegetable products for sale reveals the 
cultural landscape involved in the process. This basic distinction between native edible plants 
and the vegetables that come from other cultures represents the understanding Thai people have 
of their local ecology. Thai vegetables are gathered, whereas Chinese vegetable are harvested, 
and foreign vegetables are often imported from the cold-climate countries or transported from 
the northern part of Thailand, where the climate is suitable for growing them.
! Gathering means harvesting only some parts of plants, and the native plants that Thai 
people consume are mostly perennials or long-lived plants. In that way, food sources are 
sustained year-round. This culture allows plants to grow or regrow. In Namprik42, the traditional 
recipes for Thai food, most of the vegetables are gathered from native plants. Generally those are 
limited to the young shoots, leaves, fruits, or flowers. By consuming this way, Thai people 
developed a symbiotic relationship with the environment. This is central to the concept of 
sustainability that is embedded in the daily life of Thai people.
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41 from the restaurant’s website : www.bolan.co.th
42 The Recipe of Traditional Food of Thailand and the Related Story, from คึกฤทธิ ์ปราโมช. น้ําพริก. กรุงเทพฯ : ดอก
หญ้า, 2000 (2553)
!
!
! Food plants can be categorized into four groups based on the growing conditions needed 
for growth: water-based, trees, shrubs, and vines. Water-based plants are common in Thailand, 
and they grow year-round. Trees are evergreen and long-lived. Shrubs that Thai people consume 
are commonly perennial, so after harvesting they can regrow themselves. Vines are very adaptive 
to environmental conditions. The most common plant that almost every one in Thailand knows 
and regularly consumes is Coccinia grandis (L.) Voigt, which is a vine.
! Such plants are adaptive to natural conditions and are low-maintenance. They can be 
either intentionally grown or spontaneously dispersed by natural processes. They do not need 
extra care from humans in order to produce food. Even though knowledge about growing food 
plants is not essential, knowledge about plants is necessary to perceive the value of the land and 
the plants. The ability to recognize the plants is required for gathering of the correct ones since 
different types of plants are mixed in the same area. They are visible only to an informed and 
attentive eye. Furthermore, the ability to prepare and cook these plants is needed in order to eat 
them. Since their consumption can be toxic, knowledge of and skill in food preparation is 
necessary.
Fruit 
Flower Young leaves 
Pod 
Seed Stem Young shoot 
Figure 10. Edible Parts of Gather-able Plants
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Figure 11. Indigenous vegetable that was found in opened fresh market,
based on the field study in May-August 2013, Bangkok, Thailand
Figure 12. Indigenous Species in Landscape Conditions
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The Space
! Spatial characteristics of Bangkok support the continuity of Gathering Culture. Culture 
and landscape patterns changed, but the physical conditions of the land persist. The conditions of 
the tropical climate and the geology of alluvial plain are unique. All of the basic needs for 
growing plants are common to the Bangkok landscape: fertile soil, water, and climate. Plants are 
adaptive. These conditions support the persistence of Gathering Culture.
! Throughout Bangkok, gathering spaces have been preserved unintentionally and thereby 
provided to gatherers by two main programs. The first involves spaces left over from 
infrastructure development. The second involves suburban areas preserved in Bangkok’s city 
plan. The official purpose of these spaces pertains to orderly, modern development; however, 
they have played a vital if unintentionded role in the protection of an important cultural practice.
The Leftover Land.
! The typical physical condition of the Bangkok landscape is the fertile swamp area that 
encourages sediments from seasonal floods to be deposited prior to surface water run off 
reaching the gulf of Thailand. Although, the landscape pattern in Bangkok has changed from a 
meandering river to an urban setting, the geological conditions and climate have changed little.
! The swamp character of Bangkok is largely unrecognizable since most of the landscape is 
now paved. Many of the unpaved spaces remain natural and green and are left unused. This is 
sufficient for the essential needs of vegetation. Indigenous plants in Bangkok can still do well in 
the current soil conditions, natural water sources or irrigation, air, and temperature. The 
environmental conditions facilitate the continuation of the traditional cultural of gathering in 
contemporary Thai culture.
! The spaces that were available for my field study of Gathering Culture practice can be 
divided into four categories: the triangular space that resulted from the intersection of the canal 
and street network, the right-of-way or the setback space next to the public pathway, derelict or 
vacant land, and the preserved rural pristine in the fringe of Bangkok. 
! The Triangular Space 
! The landscape of Bangkok has been transformed from a canalized city to one dominated 
by paved streets. Throughout the city, odd-shaped lots have resulted from the superimposition of 
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a new urban development grid onto the pattern of the old city.43 Natural processes determined the 
old growth lines, while the new urbanization lines were drawn by modern engineers. This has 
resulted in the fragmented and corrugated urban spaces.
! Triangular plots that occurred when the new street network crossed the old canal network 
cannot fully function for urban construction. The building code of modern Thailand forbids 
construction within four meters of the acute point of a triangle less than 135 degrees. Such 
spaces are generally left blank, and vegetation usually takes over. Indigenous species, such as 
Makam (Tamarindus indica L.), Makamtate (Pithecellobium dulce), and Tumloing (Coccinia 
grandis L.), are found in these leftover spaces and gathered by locals as a source of free food.
! Moreover, using such pieces of land for vegetable gardening is common. Since the land is 
free with suitable conditions, including water from the adjacent canal and easy access from the 
street, some locals make kitchen gardens in those places. Most of those gardens are for sharing. 
There is very little cost to making a vegetable garden, especially one with indigenous species.
 
Figure 13. The Precedent of Triangular Space in Bangkok
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43 National Economic and Social Development Board, Thailand. “The Eleventh National Economic and Social 
Development Plan (2012-2016)” [in Thai] Accessed August 30, 2013. http://www.nesdb.go.th/Portals/0/news/plan/
eng/THE%20ELEVENTH%20NATIONAL%20ECONOMIC%20AND%20SOCIAL%20DEVELOPMENT
%20PLAN%282012-2016%29.pdf
      
!
!   The national building code 
limits the use of setback areas.44 As 
noted, the area within four meters from 
the corner of the cross between street 
and canal that is also narrower than 135 
degree is preserved as an open space. 
These are in-between spaces that are 
neither completely public nor private. 
People can use these spaces but cannot 
claim authority over them. Many 
people use them for gardening with 
indigenous plants since they 
temporarily occupy the space and have 
less to lose if they are taken by the state 
controller. 
Figure 14. Conditions and Character of Triangular Space
Figure 15. Setback area according to the Building code
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44 -พระราชบัญญัติควบคุมอาคาร พ.ศ. 2522. Title 5. Setback and Open space. 2544 Accessed September 28, 2013. 
http://www.asa.or.th/?q=node/98701#cba
-ข้อบัญญัติกรุงเทพมหานคร พ.ศ. 2528. Accessed September 28, 2013. http://www.asa.or.th/?q=node/98701#cba
! The Right-of-Ways!  
! The thin strips along the street and canal network are also left undeveloped due to the 
setback code for construction. These area are neither wholly public nor wholly private property. 
As a result, Thai people use them as a situationist space in which to grow indigenous plants. This 
is not a way to claim to the land. It is, however, a way to share the land with neighbours. These 
spaces also support Gathering Culture.
  
   
! The Derelict and Vacant land
! Many pieces of lands are left unused but are still occupied by the owner. Instead of 
clearing the land of vegetation for potential development, owners let the vegetation take it over. 
These properties become small sanctuaries in the urban center that provide food for people.45
Figure 16. Conditions and Character of the Right-of-ways Spaces
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45 This is different from the American direction in claiming the land in the movie The Garden. It is also different 
from how the homeless people in NY claimed the empty land in Transitory gardens, uprooted lives. (Diana Balmori, 
and Margaret Morton. Transitory Gardens, Uprooted Lives. New Haven: Yale University Press, 1993.)
 The Rural Pristine and Preserved Agriculture 
! The city plan of Bangkok was developed based on the concept of the garden city.46 Areas 
surrounding the urban core have been designated as preservation zones for agriculture and 
recreational green space. Since the area in and around Bangkok were previously agricultural, the 
new zones were created to fit the modern urban concept with historical landscape. The result is 
nominally a pristine zone for rural culture and traditional agriculture preservation.
! According to the Bangkok city plan47, one suburban area on the west side of Bangkok is 
preserved specifically for rural culture and traditional gardens and orchards. This is ostensibly a 
pristine area in which to preserve traditional Thai culture. However, the real situation in these 
preservation zones is different from that envisioned by the policies. There are many business 
sectors and residential properties being developed in these areas because of urban sprawl. The 
zones are facing problems from rampant development, as will be specifically described later in 
the next section.
Figure 17. Conditions and Characters of the Vacant Landscape
43
46 Kamtorn Kulchol. “การออกแบบชุมชนเมืองคืออะไร : การติดตามหาคําตอบในรอบ 40 ปี [The Urban Design (of 
Thailand) in 40 Years]”. Bangkok: Silpakorn University, 2002.
47 Department of City Planning, Bangkok Metropolitan Administration. Bangkok Comprehensive Plan (2014-2017). 
Accessed September 28, 2013. http://www.asa.or.th/?q=node/312
          
Figure 18. The Precedent of Rural and Agriculture Pristine in Bangkok
Figure 19. Bangkok Comprehensive Plan, 2014-1017
from http://www.asa.or.th/?q=node/312
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Significance of Gathering Culture
1. Gathering is a cultural practice that represents Thai traditional identity. 
! Thai traditional culture prioritizes ecology and sustainability. Gathering, as traditional 
culture, represents knowledge about how to live sustainably with the land. Gathering has two 
systems. One involves gathering of the wild species that grow spontaneously in the existing 
conditions. The other involves the plants that have been sown intentionally but are otherwise 
treated in the same way as spontaneous vegetation and still depend on the existing conditions of 
the site.
Gathering Culture is a response to natural process. The culture is entangled with nature 
through site and environmental conditions, so that the culture is present only in specific areas that 
allow natural processes to perform. There is no division between culture and nature in the 
gathering space. Gathering Culture represents a correlation between humans and nature. 
! The elements of giving and sharing in Thai culture are inconsistent with capitalist 
development and can disrupt its impacts.
! Giving and sharing are defining practices in Thai cultural identity. A sense of community 
is essential in the common Thai ways of life. The priority of sharing in Thai culture is 
diametrically opposed to the poverty of the commons, a consequence of capitalism in Thailand.
! Gathering Culture involves deep understanding of ecology in terms of giving and taking 
between humans and nature. The action of gathering requires knowledge of plants and how 
plants live within the landscape. Gathering can also help plant growth.  For example, gathering 
the young shoots of trees helps them become more productive, like the method of pruning. 
Cutting down the flower of banana also helps the banana tree develop the fruit into the last stage 
and provide food for the rest of the ecosystem. 
! Food is provided in the landscape; however, knowledge is required for the action of 
gathering food. In continuing this practice, humans also need to learn the limits to what nature 
can provide.  If humans went beyond those limits, they would end up facing scarcity. Thus, 
knowledge of limits is essential to the ecology of sharing in this traditional culture.
45
2. The foundation of Gathering Culture is the natural context.
! The knowledge required for the cultural practice of gathering focuses on plants and 
nature. This knowledge is derived directly from close observation and subsequent deep 
understanding of nature. Gathering Culture is a regional landscape practice that is developed in 
response to context.
! In Thailand, people adapted to the existing landscape conditions instead of modifying 
that context to support the culture. The way people think about that is distinctly Thai. Most of the 
gathering occurs in the surrounding environment, close to where the gatherers live. This shows 
the regionalism in landscape-base knowledge and the local specificity of this culture.
! Gatherers learn to adapt to new places; they carry Gathering Culture by continuing to 
practice traditional methods in new landscape conditions. For example, displaced people from 
the northeast of Thailand gather in Bangkok if there is space available. They might gather 
species new to them depending on what is available in the surrounding area.
3. Gathering as a unique urban practice resulted from modernization in Thailand
! In Thailand, the rural-urban nexus describes not only spatial character but also cultural 
character. The unique character of rural-urban relationship in Bangkok is represented by the 
traditional practice of gathering.  The distinction between rural and urban depends on the place 
and the cultural practice.
! The process of urban development in Thailand is unique since it involves a mixture 
between old and new landscape patterns and lifestyles. Historically, there was no distinction 
between rural and urban in Thai culture. The customs in Bangkok and in other provinces in 
Thailand were similar under the concept of sustainable living.  The presence of rural culture in 
urbanized areas resulted from development during the modernization of Thailand in the 1950s. 
During that period, traditional culture of Thailand was marginalized, as were the people who 
practice it.
! However, local people who continued living in Bangkok after urbanization and local 
people from other provinces who immigrated to Bangkok carried the same principles of Thai 
culture in gathering. Through their activities, a culture eventually framed as rural and thereby 
marginalized persisted within metropolitan Bangkok. 
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4. The practice of Gathering embodies traditional wisdom within a set of particular economic and 
ecological activities.
! The economy of self-sufficiency prioritizes the ecosystem and contributes to the 
traditional ways of life.
! In traditional Thai culture, Thai food was directly representative of native landscape. The 
foods found in a meal were those available then in the local landscape. The amount of vegetables 
gathered vegetable was not much relative to the natural bounty of the landscape. Thai cuisine 
was a sustainable form of consumption. Vegetables found in traditional Thai recipes were 
gathered parts of living plants. Significantly, that practice maintained the life of the plants, rather 
than destroying them completely.
! Traditional Thai food is seasonal food. Indigenous species that grow in different seasons 
give variety in food culture. People believe that eating foods in their seasonally appropriate times 
can prevent illness. That belief also includes medicinal plants. Whether as prevention or as cure, 
it is thought that symptoms can be relieved by consuming the right plants at the right time.
! Gathered foods can support both food security and diversity in food stocks. Gathering is 
part of the traditional method of cultivating the land. This not only reversing the concept of 
industrialization to maximize the production of the land. Gathering supports economy ranging 
from barter systems to tourism.
5. Gathering inherently applies principles of sustainability to the cultural landscape.
! Understanding of ecology within Thai traditional gathering practice corresponds to the 
sustainability and resilience central to the contemporary practice of landscape architecture. 
!  Gathering Culture requires understanding of ecology in everyday life. The concentration 
of gathering is on the young leaves, flowers, pods, and fruits that are heavily produced by the 
plants. Young shoots, roots, and stems can also be gathered but only in very small amounts, since 
those parts affect the plants’ life. In order to gather and maintain the plants, knowledge of plants 
is very important.
! An understanding of ecology is reflected in traditional Thai cuisine. Seasonal food is one 
of the distinctive examples. For example, Kae Sesbania grandiflora, should be eaten in the 
changing season from rainy season to winter in order to prevent cold symptoms. At that time, the 
Kae trees produce flowers heavily. Taking some flowers before they turn into pods and seeds will 
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help maintain the amount of Ka trees in the nature. Another example is Pak Kood, Diplazium 
esculentum (Retz.) Sw. It is a kind of fern that can reproduce heavily in moist and wet conditions. 
In rainy season, Pak Kood can spread very quickly and very invasively. Consuming this plant in 
the rainy season will obviously maintain the balance between the species and other members in 
the ecosystem. This practice needs a deep understanding of ecology that includes humans as part 
of the natural food chain.
! This knowledge can be taught within families and other forms of community by learning 
from the experience in everyday life. In the present, when eating habit have changed based on 
new ways of preparing meals in household and the predominance of non-native vegetables in 
markets, this ethnobotanical knowledge is being lost within Thai culture.
! Sustainability and resilience are key concepts ecological design, a priority in 
contemporary landscape architecture. Most projects today are determined in part by concern for 
ecology, and many designs aim to introduce people to, or educate them about, the importance of 
ecological thinking for landscape architecture. However, in traditional culture, citizens have 
knowledge of ecology in a way that is already integrated into their everyday life. Fostering and 
reinforcing this sort of integral awareness should be a priority of landscape architecture in 
bridging the culture and nature through design, bringing nature back into the city, which is a 
popular theme in landscape architectural projects in the twenty-first century.
The Concern : Gathering is Endangered
! All of the groups now carrying on Gathering Culture agree that it is declining in the 
contemporary culture of Thailand, even though Gathering Culture has been threatened by 
development for a long period, specifically since the Thai nationalization period, when it was 
devalorized and discriminated against as part of uncivilized culture. The new concern about 
decline has two main aspects: loss of knowledge and alteration in physical environment.
! The study group referred to lack of knowledge as the result of changing social paradigm. 
The modern ways of living industriously in the new developed city have replaced the traditional 
ways of living deliberately within the natural environment. As a consequence, traditional 
knowledge is no longer needed for living in the modern city, where life has been capitalized and 
supported by industrial products. 
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! The consequence of capitalism plays an important role in competing with Gathering 
Culture. When life is convenient with easy-access food markets, why would a consumer need to 
have extra knowledge for foraging food by him/herself? Gathering Culture does not fit with the 
new paradigm of living. People are losing their connection with the tangible environment but are 
more connected to the virtual world of technology. The educational system in Thailand has also 
changed to fit with the modern, systemized culture, know in Thai as Karn Sueksa48, and it rejects 
traditional knowledge gained from experience in everyday practice.
! According to lessons in Home economics and Vocation as traditionally taught in primary 
schools, good vegetables in the market should have some clues of worms and insects. However, 
that subject was replaced by Occupation and Technology during the past decade, and the focus 
was shifted to the importance of technology instead of the home economics and household 
management.
  
 !
!
! Alteration in landscape is another reasons for the decline of Gathering Culture. The 
transformation of natural landscape into urban hardscape is one of the reasons. Management of 
landscape by the state has focused on landscape clearing. Since the government was developed 
under the paradigm of Modernism, the state wants to control the look of urban areas to be neat 
Figure 20. The New Education System in Thailand
 from http://saranmathswu.blogspot.com/2013/07/blog-post.html
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48 Karn Sueksa refers to schooling system that was developed during the Modernization in Thailand. This education 
is a state tool to introduce the ways of life for people.
and modern.49 As a result, there are fewer natural spaces available for indigenous species to 
grow.
! During the Thai nationalization period, the image of the city was presented as clean and 
neat. Natural characteristics were not in preference. Instead of having wild areas or areas of 
indigenous vegetation for people to gather, the state created policies to support having vegetable 
gardens as a food resource at every house
!
!
 Thai cultural landscape is visualized as neat and clean, as in modern culture. The function 
of the landscape is meant to be clear and programed by a designer. In that model, there is no 
space left for untamed nature or landscape in which nature and humans are integrated. This 
concept is the foundation of the urban management policies in Bangkok. As a result, there is no 
space available for natural ecology and traditional culture.
Figure 21. Land Clearing by Municipality
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49 Modern refers to Western-like landscape.
   
!
! Yet another reason for the decline of gathering space is the impact from urban 
development. Around Bangkok, preserved agricultural land is being taken over by city sprawl. 
Since the price of land in and around the capital city is higher, and the cost of agriculture 
products is comparatively low due to capitalist market development, locals who used to pursue 
orchard gardening, a traditional career in this preserved area, prefer to sell their land to the 
property management corporations that develop it into suburban residential areas, thereby 
supporting the growth of the city. This causes people to deny their land and reject tradition. It is 
obvious to them that they can easily be wealthy and live in better life by conceding to 
development.
! The lost of knowledge in gathering practice and the changes in landscape for gathering 
are not only crucial at the individual scale but are also evident in the loss of understanding of the 
relationship between humans and nature at the large scale of ecology. This is an urgent problem 
that can be addressed by landscape architectural study.
Figure 22. Urban Landscape as in State’s Preference
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Figure 23. The Impacts of Urban Sprawl on the Rural Preserved Area,
from http://lek-prapai.org/watch.php?id=1044
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THE FUTURE
! Thailand is at a critical point where the country is losing heritage to modern 
development. If the situation continues at the current speed and direction, Thai tradition will be 
soon be entirely eliminated by international urban culture. Not only will Thai identity be lost, but 
the harmonious relation between humans and nature that developed over time in the specific 
natural context of Thailand will also be obliterated. The sustainable and resilient cultural 
landscape will hardly be recalled to Thai society in the near future.50
! However, the situation in question is still in process. Ways of life that are close to nature 
still exist. Gathering is one of them. Now is the time to make a decision about reversing the 
negative impacts of development on gathering and other forms of traditional Thai culture, 
recalling practical aspects of the past not for nostalgia but for more progressive, sustainable 
development.
! Culture changes in relation to the landscape. The traditional lifestyle of Thai society is 
declining in conjunction with changes being made to the landscape. One of the reasons for this is 
the modern development of Thailand that was initiated during the period of Modernization in the 
1940s and the concentration on industrial growth through implementation of the Social and 
Economic National Plan in the 1960s. Although the purpose of the rapid changes in Thailand was 
to increase the wealth of the Thai nation, and that seemed to be beneficial to the citizens of 
Thailand, those changes have had disastrous consequences for Thai culture and landscape alike. 
In order to mitigate those impacts, a new paradigm of development that is both accessible and 
beneficial to individuals of all socio-economic classes needs to be put into practice.!
! As both a representation of contemporary culture in Thailand and an alternative manner 
of living in an urban environment, gathering culture offers a significant solution to such cultural 
and landscape problems. The potential value of such culture can be imagined and interpreted 
relative to three scales of engagement: use by local people, development of state policy, and 
implementation through landscape architectural practice.
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50 National Economic and Social Development Board, Thailand. “The Eleventh National Economic and Social 
Development Plan (2012-2016)” [in Thai] Accessed August 30, 2013. http://www.nesdb.go.th/Portals/0/news/plan/
eng/THE%20ELEVENTH%20NATIONAL%20ECONOMIC%20AND%20SOCIAL%20DEVELOPMENT
%20PLAN%282012-2016%29.pdf
! This thesis strives to make a record of gathering culture, a persistant traditional culture 
that is specific to Thailand. With deep understanding of the relationship between culture and 
nature, Thai people have developed a significant culture that can counteract the impacts of 
capitalism and industrialization and that is resilient to change by inherently adjusting the practice 
according to each cultural-natural context.
! Gathering culture is an example of the survival and resilience of traditional culture when 
confronted with massive societal changes that alter existing environmental conditions. Its 
survival despite industrial development is proof of its sustainability. The persistence of gathering 
culture depends on the effects of the changes in the landscape patterns present today and the 
ways of living that have been changed by that development.
The Continuity of Gathering Culture in Individual Level
! The first level of action is direct and expected to have an impact on the local use of 
pertinent knowledge. This level of practice is very necessary for the continuity of traditional 
culture. Of greatest importance to local people is not the continuity of the practice itself, but 
understanding of the traditional culture and how it relates to everyday life. An increased 
awareness of the Thai cultural legacy will encourage a sustainable lifestyle and provide resilience 
in the face of change.
! The local wisdom involved in Gathering Culture has an ecological perspective. The 
culture requires a deep understanding of nature, and, its perpetuation requires better 
understanding of both nature and the complex, shifting position of humans within natural 
systems. This culture is a form of ecological design, but it is not “ecology” per se,, as in the 
scientific discipline that is a subject in higher education. Instead, Gathering Culture is a form of 
common knowledge possessed and implemented at the pedestrian level. 
! One way to help local people achieve sustainable development is to educate them and to 
embed meaningful practices in their ways of living. In this case, I am referring not to the 
education received in the schooling system, or Karn Sueksa, in Thailand, but rather to the 
learning process, or Karn Reun Roo, through which knowledge is gained from the experience of 
everyday practices. An informational pamphlet with info-graphics illustrating basic information 
intended to support such cultural practice is an easy and accessible means by which to 
communicate the major tenets of Gathering Culture to Thai people.
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!Figure 24. Introduction Brochure for Gathering Culture
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! Representing this culture, however, may have both negative and positive outcomes. 
Placing a spotlight on it might expand its practice and reintegrate it with other, more prominent 
aspects of Thai cultural heritage, but scale and context matter. For example, cultural 
performances traditionally undertaken as customs expressing spiritual beliefs have been 
commodified as practices meant to be consumed by paying tourists. That has resulted in an 
evolution in the content of such performances. Something similar could happen to Gathering 
Culture if the purpose of food collection for sustenance is ignored in favor of the spectacle and 
marketing of traditional Thai cultural products in alien contexts, such as open-air museums and 
foreign food markets.51 
 ! Preserving intangible heritage is difficult and problematic. Cultural practices change over 
time, and that ability to change is essential to their resilience as they adapt to the evolving needs 
of the populations who enact them. Gathering has already begun to change into a cultural product 
meant for tourist consumption, but the change has been gradual and relatively slow because it is 
not as important as other cultural elements that might have higher value in the tourist market.
! By counteracting the commodification of gathering culture, its continuity and 
preservation may be ensured. In the future, if landscape conditions are not suitable for 
consuming gathered vegetables, this culture will disappear in its current form, but the Thai 
understanding of ecology that includes humans as an essential component, rather than as an 
external actor, will continue and be adapted to a landscape that is constantly in the process of 
becoming. The challenge of protecting this cultural practice can and should be addressed by 
landscape architects in designs for the future.
The Accommodating Gathering through National and Local Land Use Policies
! A second level of engagement is that of public policy. Modern land authority considers 
land a resource that should be developed for maximum production. Capitalist values have also 
altered the way people act toward the land. The continuity of the cultural landscape is dependent 
on a shift in the public paradigm as well as the behavior of individuals. A reversal of the values 
and subsequent physical transformations spurred by modernity and capitalism will reconnect 
people to the land.
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51 Oliver, P. "Re-presenting and representing the vernacular: the open-air museum." Consuming tradition, 
manufacturing heritage: global norms and urban forms in the age of tourism. UK: Routledge, (2001). :191-211.
! Studying gathering culture leads to a new meaning of Thai landscape that is important for 
future development. The way Thai people carry rural culture into urban areas is specific to the 
landscape architecture of Thailand and can be used as a tool to reverse the impacts of modern 
industrial development. This concept is important for the continuation of tradition as well as for 
development and application to future cultural practices.
! Modern development policies imported into Thailand from foreign cultures with the 
supposition that they would generate wealth for the nation have had devastating consequences, 
including alteration of the landscape and disconnection between people and nature. 
Modernization and its effects have altered the way Thai people lived in this region for a long 
time. At present, an alternative way of thinking about nature and culture is crucial to promote 
traditional ways of understanding ecology, which is vital for future development. That way can 
be garnered from the traditional practice of Gathering Culture.!  !
! The value of Gathering Culture can be impact future development in Thailand through 
implementation at the policy or planning level.  The survival of Gathering Culture despite recent 
changes in landscape and society offers evidence of the sustainability and resiliency of traditional 
culture and relates in clear ways to the paradigm of critical regionalism.
! Instead of going forward with the modern perspective, new state policies need to consider 
the concept of regionalism, which has great significance for Thai culture. This will strengthen the 
specificity of development policies in their response to the cultural context of Thai society. 
Instead of fitting people to a new plan, the government can develop a plan that reflects and 
enhances Thai identity, supports cultural diversity, and values both nature and culture 
equally.!
! Returning to the question, “Can landscape architecture become a tool for reversing the 
impacts of  capitalism and industrialization on people’s ways of living?”, the problems created 
by those frameworks stem from the separation between humans and nature. With a new 
perspective derived from the study of Gathering Culture, landscape architecture can become a 
tool to reconnect people to the land using common culture as the expression. 
! Traditional culture is the alternative choice for contemporary living. It can also contribute 
to developing and enriching contemporary Thai cultural landscape. Promoting understanding of 
nature via Gathering Culture is a way of restoring Thai identity that fosters a sustainable way of 
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living for the future. The inclusion of Thai traditional knowledge might be an essential step in the 
evolution of a sustainable and resilient development plan.
! In Thai culture, the application of modernist and capitalist ideologies to the Thai 
landscape might not be beneficial for the future. Gathering culture offers an ecological model of 
urban living with great promise for the future. The reinterpretation of Thai ecology can be 
accomplished within the framework of landscape architecture. This might be based on the local 
wisdom and traditional beliefs that have always included humans as part of the ecosystem. This 
model can be applied to others places and cultures where the connection of humans and nature 
still exists and tradition is evidenced in everyday life. This is the further way in which Gathering 
Culture can contribute to landscape architecture as a study model.
Figure 25. The comparison between the state-controlled landscape and 
the natural landscape in the urban of Bangkok that can be preserved for ecology
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The Landscape Architecture of Gathering Culture 
! Discussion of Gathering Culture can go beyond the practical level to its implications for 
future study. To think from the perspective of landscape architecture mean to think holistically 
and to merge together conceptions of culture and nature.  Gathering Culture offers an explorable 
model for landscape architecture through which to study ways of improving the future landscape. 
For example, understanding and valuing Gathering Culture can widen the range of landscape 
architectural work to include people who live with foraging and recycling of available sources, 
where the work of professional landscape architects is a supplement, rather than a requirement.52 
In embracing Gathering Culture as part of the larger practice of landscape architecture, the latter 
will have broader impact on the public paradigm on environment.
! Landscape architecture that typically attempts to program what people should do can 
learn from the existing culture of what people are in fact doing. Sustainable design always 
includes human practices, not just natural systems. Gathering culture offers a model of 
sustainable design in which culture and nature are interwoven through landscape. 
! People generally want better places for living in the future. In many cases, they 
understand improvement relative to paradigms from traditional and native wisdom. In the 
modern world, where culture becomes one-dimensional and bland due to capitalist and industrial 
development, and through which people are exiled from the natural world, landscape architects 
can play an important role in guiding people back to situations of balance. Works of landscape 
architecture can model and support sustainable, culturally resonant ways of living and hopes for 
the future. In so doing, the work of landscape architects can help mitigate, halt, and reverse the 
negative impacts of development as the latter unfolded through the nineteenth and twentieth 
centuries.
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52 John Beardsley. “Kiss Nature Goodbye: Marketing the Great Outdoors”. Harvard Design Magazine, Winter/
Spring 2000, Number 10.
Figure 26. Silvercup Project, New York is the proposal for the future of a city 
by generating more green roofs in the potential sites,
from A Landscape Manifesto by Diana Balmori
Figure 27. Gathering culture, likewise, animates the green that has already existed in the urbanized area
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APPENDIX A: INTERVIEWS
Krit Lualamia
Pa Peaw (Aunty Peaw)
Na Tan (Aunty Tan) and her family 
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Krit Lualamai (Lualamai@yahoo.com)
Date ! 08/04/2013
Location
! Preiw Wan Mun Kem Fair (Sour Sweet Nutty taste Salty) by food4change
! Santi Chaipakarn Park, Bangkok
! http://youtu.be/qeXo871U9AY?t=13m40s
Background
! Graduated from Faculty of Archeology, Silpakorn University
! Journalist, Muang Bolan Journal and Sarakadee Journal
! Krit started gathering edible plants in Bangkok several years ago.  He had seen so many 
books about local plants and recalled his childhood memory about vegetable that his parents used 
to eat when he was young. He believes that the gathered local vegetable is in high quality and 
proper to eat because it is strong enough to survive in the harsh conditions. 
! His knowledge about plants comes from published literature as well as oral knowledge 
from others. He said community is a good resource to transfer this knowledge to the younger 
generation. 
! From his observation, the availability of indigenous species is reduced by the 
transformation of the landscape from natural(rural) landscape to concrete(urban) landscape.
! He referred to the “food forest” in the South America as one of the example that provides 
free food that can be gathered. It creates sense of community in those gatherers as by-product.
! He studies the plants by comparing to guidebooks, that can be direct botanical books or 
other publishings. If he find something seems edible and can be proved by a document, he will 
eat it. Sometimes, he asked people if this plant is edible or not. If he is not sure, he will avoid 
eating it. He also looked for an evidence that someone had gathered before him. As a result, he 
found varieties of vegetable beyond the species in the fresh opened markets. However, some of 
them is very limited in quantity, not enough for sell and might not enough for one meal, too.
! He stated that the knowledge about edible plants is important for this culture. However, 
some people are too shy to gather. They are too shy to stop and take free food from the land. 
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Parts of the plants that he eats include leaves, flower, and fruit. He has never take over the plants 
to eat the root.
! He can see the dramatic decline in number of edible species in the urbanized area. 
Especially, when Bangkok Metropolitan(the state) takes control the land, the state prefers to cut 
down the vegetation to the ground to create the neat-look of the urban area. Bangkok does not 
prefer the natural-like vacant land. He experienced that once. He was looking forward to a plants 
to be ready; unfortunately, the workers from the state came first and cut down all the plants. 
! “Gathered vegetable is qualified, resistant(strong), and delicious.”
! The example of fruit that urbanites do not know how to eat is Ma Duea (local fig, Ficus 
racemosa L.) He knew it is edible from people in the rural area. When he saw some in Bangkok, 
he gathered and made green curry with it; it was good. The other examples are Tao Kan, Kratin, 
Katokrok, and Tumlueong. Some plants need special knowledge since there are varieties of it and 
some can be poisonous.
! The old generation is knowledgeable about plants and how to eat in season. There are 
many ole story telling the specific time for fishing and gathering.
! He thinks animal might migrate when the environment changes but plants will stay and 
mutate to fit the new living condition. Plants is more adaptive than animal.
! The essential conditions of gathering plants are gathering time availability, accessibility, 
availability of plants, and knowledge. For the first condition, gathering can happen along with 
other activities; for example, he gathers during his trip to work everyday. Moreover, you need to 
have vision about eating gathered plants.
! The next step after he gathers, he brings some seeds to the site when he gathers. He 
believes that if those species can grow and compete with the other species. They will be strong 
enough to develop as food for people, And then, we can create a food-production area for people.
! Furthermore, the idea of what is food, and what is not food is very important. As you can 
see that people in rural area can eat almost every species and do not shy to gather but urbanites 
do not do that. 
! An easy way to start gathering is to look at some evidence on the plants if there are 
someone gathered before or there are some sign from insect or animal.
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! Some vegetable that is now grown as commercial species can also be found in wild area, 
such as local eggplant.
! Some plants are migrant species. People travelled and brought seeds with them. For 
example, people from Northeast of Thailand introduced new vegetable to the market in central 
Thailand. There is also a new species from Saudi Arabia that is now exist in the market. It is 
edible but might be invasive. 
! He believes that it is important to create a new paradigm about food in order to continue 
the traditional ways of eating.
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Na Tan (Aunty Tan) and her family
Date ! 07/30/2013
Location
! Suan Yen Souing (Peaceful Mind Garden) 
! Bang Lane-Bang Bua Tong, The border of Nakhonpathom and Bangkok
! Taling Chan floating market
Background 
! -
! Age : around 40-45 years old. Her mom is more than 80 years old.)
! She was a salesman in an office. She had lived in Australia for a while. (She did mention 
that she was there and her mom went there to visit but she did not mention the period of stay or 
the reason of being there. Now she has a small business of making packaged fresh tofu and some 
other organic products. She and her sister have a small shop in an open-air market call “Taling 
Chan Water Market”. The products in their shop include vegetable and fruit that they gathered 
from their garden. Her mother stays home. 
(Na Tan)
! There are many plants that spontaneously grow in a garden. They are original to this area. 
(She walked around showing me the garden, and explained how to cook specific vegetable.)
Some of the plants can be used as food. For example, Pak Kra Sung can be mixed in spicy salad; 
it gives a specific taste as spicy and fizzy.  However,  there are very few people know how to eat 
them. Some of them have medicinal function, for example, catnips can be used as laxative, or 
Pak Ka Meng is used for curing the wound. 
! She stated that to invest in a garden will benefit her life more than working in a company. 
So that she quitted her job and returned to her mom’s orchard. She grows some short-life plants, 
such as annual vegetable and mixed perennial small trees. The long-term beneficial plants as 
mango, pomelo, and coconut is planned for the life after retirement. She proposes this garden to 
be shady (dense) and cool as well as (natural) peaceful so she named it by this character.
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(Her mother)
! In the past, vegetable was indigenous. We could find it in the right-of-way or in the 
canals. Some vegetable had more preference. In the deserted and overgrown land/garden, you 
could find many edible species, such as Tom Loeng or Ka Tok Rok. Some of them could be 
found in land. Most of them could be found near the water.  In the past, the landscape was much 
more about waterscape.  Now a day , some of the local vegetable can be found in a mobile shops 
(like small food truck) that go directly to your neighborhood but the price is very high. 
The indigenous species is still in the public demand. I have seen a rich people (has Benz car) 
parked along the street near my house and gathered some edible flower that was in season. 
Points
1. Gardening and gathering sustains life. Both of them are cultural specific. Especially, the 
perception of landscape as source of food is Asian culture specific. (The interviewee referred 
to Thai and Laos people as she experienced those cultures herself.)
2. The definition of food has changed so some edible plants are considered un-consumable. The 
knowledge about plants has been lost in the present time.
3. Local vegetable is now a trend in market. The evidences are the nostalgic operated markets 
that bring back the traditional culture, and the organizations that generate the organic 
movement and sustainable lifestyle. 
4. Authenticity of gardening/growing local/indigenous plants is when it is a continuing process. 
The new growing-your-own-food culture in the western culture or in the urban living is not 
authentic.
5. Most of the plants are edible but you need to know how to eat it. The way you eat can derive 
from your mother or older generation, or it can be from people who come from the other place.
6. Thailand is very fruitful. The soil is fertile by the river. There is water available for plants. As a 
result, every species can go and be productive. 
7. Originally, Thai people are very active to work with the land.  They will never lack of fruit and 
vegetable.  Thai people can easily learn about edible plants and they are very adaptive. 
Unfortunately, now a day younger generation do not learn this knowledge anymore. School s 
do not offer this important lesson for them.
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Pa Peaw (Aunty Peaw)
Date: ! 08/08/2013
Location
! Ratchapruk Soi 17, Bangkok, Thailand
Background
! Orchard Gardener
! Shopkeeper in Talad Num Taling Chan
! (She sold part of her property to an investor, and earns enough money for living.)
! Most of this area (refers to the site that I visited) were purchased by a rich businessman 
who plans to open a new housing estate. The construction of the street is going on (I had seen 
trucks bringing soil in to fill the swamp area of traditional orchards.) Local people are forced to 
sell all their land to this man. 
She will not sell this plot of land. She wants to keep it as (traditional) garden because she 
believes that it can generate long-term profit that sustains her life. She gained a lot of money by 
selling some of her property along the new road (Ratchapruk) already.
! The gardens (orchards) have been here for a long time. Some of the trees are very old but 
still productive. 
! She did not grow all by herself.  Some species naturally grow in this garden. Many are 
brought here by water along the canal during the high-tide season. However, the connection 
between this garden and others area is no longer exist since the canal network is cut by the 
construction of street network. 
! The street also block the flood water and keep it in the garden area longer. There were 
many trees died during the flood which is not usual.
! There is no boundary between each garden. Some of the edible plants are not for sale. 
They are available for everybody in this area. (However, there are some conflict in community. 
Some owners prefer to keep their garden untouched by their neighbours.)
! She calls local edible plants as Thai vegetable [compare to Chinese vegetable that are 
normally seen in a market]. She thinks Thai vegetable gradually disappear because the land (she 
use the word ‘land’ refers ‘soil and opened ground’) has been changed to concrete.
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! She cultivates some (she intentionally grows) and gathers some (indigenous plants) to sell 
in her shop stand in Talad Num Taling Chan. Her customers are in two groups: one who 
purchases local vegetable because they cannot find it elsewhere and the other group, mostly be 
younger generation, purchases because they do not know the plants. 
! She has seen the decline of knowledge about local edible plants. Customer prefer to eat 
marketed vegetable. If they do not know what is edible, they will not purchase it to eat (they 
might buy it because it is strange but will not eat it.) So she thinks knowledge is the most 
important. It is essential for the farmer and seller, too. Someone do not know that the plants are 
edible and profitable so they cannot make money from them.
! Knowledge about plants is also important for living. Most of the plants in this garden are 
edible. And she is happy to share them with her neighbours. (This is applied to her neighbours’ 
garden, too.) In some species, especially the one that you eat the young shoot, gathering is 
profitable for the plants and the plants will produce more later. (But you need to know how to 
gather and what is the limit.)
! Her daughter, around 40, knows about the plants but she works in Krungthep. She has an 
apartment building for rent. Her grand-daughter, around 20, is now studying in a University in 
Krungthep. She does not know about plants at all.
! There are so many indigenous species that spontaneously grow in her garden. In this kind 
of garden, she cannot have mass production, but the traditional species that she has can generate 
more income by selling the authentic and alternative choices for the customers. (Her shop is in a 
touristic market.)
! If there are more and more street and urban area, the environment will be changed. The 
temperature will be higher. And animal and plants will no longer live around the area. 
! Knowledge is the most important. Without knowledge, all plants will be the same and 
will not have value at all.
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APPENDIX B: TABLES
Table 1. List of indigenous plants from the interviews
Na Tan Pa Peaw Krit Lualamai A gardener in 
Hom Gred
Community 
Lady who lives 
next to a
Triangular Space
ผักปลัง เถาคัน กระถิน ทองหลาง มะเขือ
โสมคน มะม่วง ตําลึง ฟักข้าว มะระขี้นก
หูปลาช่อน โหระพาพวง ชะพลู มะเขือพวง ฟักทอง
ตําแยแมว มันสําปะหลัง ผักเสื้ยน ชะพลู มะละกอ
ผักกระสัง ต้นกุ่ม มะอึก กล้วย พริก
ลูกใต้ใบ ดอกแค เถาคัน โหระพา
ใบบัวบก มะกอกน้ํา มะเดื่อ บวบ
กะเมง หว้า มะเขือพวง ตําลีง
ผักโขม กล้วย กล้วย
โสน บัวสาย บัวแต้ม
กระถิน ส้มซ่า
มะขามเทศ ผักกระโจม
ต้นกุ่ม ตะโก
ผักเสี้ยน มะพลับ
ขี้เหล็ก มะหวด
ผักปลังป่า ผักบุ้งแดง
ผักตําลึง อัญชัญซ้อน
กะทกรก ชํามะเลียง
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Table 1. List of indigenous plants from the interviews (cont.)
Na Tan Pa Peaw Krit Lualamai A gardener in 
Hom Gred
Community 
Lady who lives 
next to a
Triangular Space
ผักบุ้งแดง ย่านาง
ผักหนาม ฝรั่งขี้นก
ผักตาลปัตรฤๅษี มะระขี้นก
ผักแพง มะตูม
ผักผํา กระถินไทย
ผักบุ้งล้อม มะตาด
ผักชีล้อม มะดัน
ผักกูด ผักตบ
มะยม บวบขม
ทองหลาง มะรุม
มะอึก
พลู
ทองหลาง
ผักกระเฉด
กระถินณรงค์
ผักตาลปัตร
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Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013
Thai Name Scientific Name Image
ผักปลังขาว 
ผักปลังแดง 
Basella alba Linn.
Basella rubra Linn.
มะระขี้นก Momordica charantia L.
บวบเหลี่ยม Luffa acutangula
กระถินไทย Leucaena glauca Benth.
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Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013 (cont.)
Thai Name Scientific Name Image
ผักโขมไทย Amaranthus blitum
ใบปอ Corchorus capsularis L.
ยอดมะขาม Tamarindus indica L.
สะเดา Azadirachta indica
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Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013 (cont.)
Thai Name Scientific Name Image
ฝักบัว (Lotus seeds) Nelumbo nucifera Gaertn.
สายบัว Nymphaea lotus L.
ฟักข้าว Momordica cochinchinensis Spreng.
กระเจี๊ยบแดง Hibiscus sabdariffa
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Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013 (cont.)
Thai Name Scientific Name Image
แค Sesbania grandiflora
โสมไทย Azadirachta indica
ใบทองหลาง Erythrina variegata Linn.
81
Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013 (cont.)
Thai Name Scientific Name Image
ผักบุ้งนา, 
ผักบุ้งไทย
Ipomoea aquatica Forsk.
ผักพาย Limnocharis flava Buch.
ชะพลู Piper sarmentosum Roxb.
มะดัน Garcinia schomburgkiana pierre
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Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013 (cont.)
Thai Name Scientific Name Image
ตําลึง Coccinia grandis (L.) Voigt
ผักเสี้ยน Gynandropsis gynandra
ผักกูด Diplazium esculentum
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Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013 (cont.)
Thai Name Scientific Name Image
โสน Sesbania javanica
ลูกยอ Morinda citrifolia Lin
ย่านาง Tiliacora triandra
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Table 2. List of Indigenous vegetables found in opened fresh markets in May-July 2013 (cont.)
Thai Name Scientific Name Image
ขี้เหล็ก Senna siamea Lam.
เห็ดตับเต่า Thaeogyroporus porentosus (berk. ET. 
Broome)
มะขามเทศ Pithecellobium dulce
ใบเตย Pandanus amaryllifolius
ปลีกล้วย Musa sapientum L.
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